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Abstract
In this post-qualitative feminist study, object-interviews with women who participated in
the Memphis Women’s March (MWM) and nonhuman objects were used to explore the
interconnections of the MWM and the women and the nonhuman objects, and the relational
knowledge generated by the interconnections between humans (e.g., the women who marched,
other marchers) and nonhumans (e.g., posters, banners, t-shirts, pink pussyhats, and/or
photographs). This study is significant in two ways. First, this post-qualitative feminist study
attends to the interconnections of the MWM and the women and the signs. Second, this study
will contribute to current post-qualitative work by utilizing object-interviews to create a
conversational middle space for human and nonhuman participants to share their experiences
before, during, and after the MWM.
Braidotti’s nomadic theory—a posthumanist feminist theory—provided an alternative
way to think about power, difference, and change. Nomadic theory provided an opportunity to
explore the interconnections of the MWM and the women and the nonhuman objects. This work
provided a space where humans and nonhumans unfolded, reached out, and folded in other
humans and nonhumans through positive interconnections. The positive interconnections of
humans and nonhumans resulted in MWM participants resisting dominant thought by becoming
political; provided a sense of community and belonging; led to empowerment and continued
unfolding, reaching out, and folding in; and the transformation of negative affects into the
consideration of potential affirmative futures.
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Chapter 1
Background
The Boston Tea Party in 1773 was a key protest in U.S. history. This act of resistance by
colonists over unjust taxation and governmental control by Great Britain eventually resulted in
their independence from the British government (Brown, 2017). Our Founding Fathers believed
resistance added to the democratic process and protected peaceful assembly through the First
Amendment to the U.S. Constitution (Brown, 2017). Since our country’s inception, social
movements such as women’s rights, worker’s rights, antiwar, civil rights, LGBTQ+ rights,
disability rights, gun control, prison industry, environmental concerns, antiglobalization, Black
Lives Matter, and financial system corruption have used protests as a way to keep power in
motion and to show, as Foucault (2012) noted, resistance is everywhere. Some
protests/movements take place locally (i.e., Dakota Access Pipeline in Standing Rock, North
Dakota), some in large cities or the nation’s capital (i.e., Million Man March), and a few in the
global arena (i.e., 2017 Women’s March). This post-qualitative feminist study explored the
interconnections of the Memphis Women’s March (MWM) and the women and the nonhuman
objects and how those interconnections generated relationships between humans (e.g., the
women who marched, other marchers) and nonhumans (e.g., posters, banners, t-shirts, pink
pussyhats, and/or photographs).
Personal Context
The 2017 Women’s March, held on January 21, 2017, was a worldwide protest that
advocated for the rights of women and women’s issues. Each site was encouraged by lead
organizers to develop their own mission statements unique to their localities. The organizers of
the 2017 Memphis Women’s March (MWM), which I attended, concluded the MWM Mission
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Statement by stating, “Women’s rights are human rights, regardless of a woman’s race, ethnicity,
religion, immigration status, gender expression, economic status, age, or disability” (Memphis
Women’s March, 2016). The MWM was my first march/protest and I decided to become
involved in this event due to recent social injustices/movements, the 2016 Presidential campaign,
and the 2016 election results. In the days following the 2016 election, many of my family,
friends, neighbors, co-workers and fellow students expressed anger, fear, and uncertainty about
their futures. People in my life shared their concerns involving how the attitudes of this new
administration could impact human rights, immigration and residency protocol, safety, equality,
health care, and our environment. I felt those in positions of power were ignoring the
perspectives and opinions of too many people. I was compelled to resist the dominant majority
politics by becoming political (Braidotti, 2011b) and believed the MWM was the platform that
would allow me to connect with others in my community.
January 21, 2017 was a beautiful morning as people from all over the mid-south and
beyond gathered at the Shelby County D’Army Bailey Courthouse to listen to speakers and
prepare to walk together (see Figure 1).

2

Figure 1. Human and nonhuman participants gathering outside the Shelby County D’Army
Bailey Courthouse prior to the 2017 Memphis Women’s March. Photographs taken by Margie
King and research participant.
As first-time march/protest participants, my daughter Ashley and I arrived early because
we did not want to miss a single moment. We waited for others from our small group, which
consisted of co-workers and friends, to meet at our agreed upon ‘spot’ on the corner of Adams
Avenue and North Second Street. As we waited, I observed the people and the moment that was
developing around me. Later that day I wrote the following in my dissertation journal:
January 21, 2017: What an amazing day! Ashley and I walked with thousands of people
(local news sources estimated over 9,000 participants) in the Memphis Women’s March.
A very powerful experience, yet there was a sense of unity and focus among the
marchers. It was a diverse group made up of various ages, generations, gender
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identification, race, socioeconomic status, religious beliefs, and...and...and…. Their
reasons for marching, rolling, and dancing were equally diverse, depicted by the signs,
posters, banners, and t-shirts that people wore and carried.
Coming to march this morning, I wondered if there would be confrontation among
participants and/or counter protests. There wasn’t. While fear, uncertainty, and anger
came from all directions since the November election, I did not hear conflict or
disagreement or confrontation among the marchers. The suitcase containing everything
negative seemed to have been left behind and the suitcase containing hope and purpose
replaced it.
Everyone was kind to other marchers and seemed to value their reasons for marching:
from a woman pulling a wagon with a sign attached on its side that declared ‘Tootsie
Rolls, not gender rolls’ and a child in the wagon handing out Tootsie Rolls; to the group
who sang ‘Happy Birthday’ to a marcher celebrating her 80th birthday that day as she
held a sign that proclaimed ‘I can’t believe I still have to protest this shit’; to people
handing out ‘I support Planned Parenthood’ stickers; to those with LGBTQ+ banners; to
participants who carried ‘Black Lives Matter’, ‘Love Trumps Hate’, and ‘A Woman’s
Place is in the Resistance’ posters; and women who wore pink pussyhats were kind to
fellow marchers and seemed to value their reasons for marching.
I was so very impressed by the diversity of the crowd as they gathered at the courthouse.
I remember thinking that I was involved in a very special moment in history. I
mentioned to Ashley and my friend Margie that a dissertation on this event, the people,
and their stories would be so moving and powerful. Margie agreed while Ashley begged
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me to not start over. I feel drawn to this moment and want to hear the stories of others
who marched today.
I felt hopeful and empowered by participating in the MWM; I felt connected to others and part of
an important dialogue, and I left downtown Memphis knowing there was important work for me
to do (see Figure 2). This important work began the next day when I wrote my state and federal
representatives for the first time. I was becoming political and found my place in this resistance.

Figure 2. Human and nonhuman 2017 Memphis Women’s March participants. Photographs
taken by Margie King and research participants.
In the days that followed the 2017 Women’s March, Chenoweth and Pressman (2017)
estimated between 3,267,134 to 5,246,670 people from all 50 states and an additional 266,532 to
357,071 from all seven continents participated in this historic event. Images of the 2017
Women’s March showed streets filled and overflowing with protesters, and above their heads
5

were the posters and banners visually declaring dissent and resistance to majority politics
(Braidotti, 2011b). As I reflected upon the importance and the enormity of this event, the faces
of participants I walked with and the posters, banners, t-shirts, and pink pussyhats they
carried/wore remained in my memory as vivid snapshots. I found as I talked about my
experience at the MWM, I could not separate the human participants from the nonhuman
objects—posters, banners, t-shirts, and pink pussyhats —that were so important to the women
who carried or wore them.
Theoretical Context
When I decided my study would involve women who participated in the MWM, I could
not exclude the nonhuman objects that participated that day. As my above narrative illustrates,
the nonhuman objects were entangled with my own experience and contributed rich details to my
memories of the MWM. As far as I was concerned, the nonhuman objects were participants of
the MWM who made significant contributions to the experience; the MWM would not have been
the same without the posters, banners, t-shirts, and pink pussyhats. When I considered how to
account for the nonhuman participants, I turned to post-qualitative literature. Conversations with
my professor and reading journal articles focusing on post-qualitative inquiry explained the
difference between conventional qualitative research and post-qualitative research use of
nonhumans. As Nordstrom (2018) noted, “If nonhumans such as documents, photographs, and
artifacts are included within a conventional qualitative research project, they are generally
viewed as secondary, ancillary data sources about people” (p. 216). This is an approach I wanted
to avoid. Post-qualitative researchers are actively challenging the perspective of nonhumans as
ancillary data, and contend humans (i.e., researcher and subject) and nonhumans (objects and
artifacts) create knowledge relationally (Nordstrom, 2018). In my study I planned to move away
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from conventional qualitative research use of nonhuman data by choosing to value the nonhuman
contribution in knowledge production.
Following the post-qualitative readings, I returned to and re-read Braidotti’s work.
Braidotti critiques the human/nonhuman binary, notes the importance of the human and
nonhuman relationship, and promotes a reconnection with nonhuman others (Braidotti, 2006).
Braidotti (2011b) explained:
Thus, the suggestion is of a block of common, albeit asymmetrical becoming, which turns
the former dialectical opponents (men and women, old and young, white and black,
human and animal or machine, etc., etc.) into allies in a process of becoming that aims at
undoing the common grounds for their former Unitarian—and dualistically opposed—
identity. (pp. 30-31)
The result of this alliance is an affirmative process that deterritorializes dominant binaries and
supports “positive relations, encounters, and passions” (Braidotti, 2011b, p. 31) that include
nonhumans.
In addition, I read journal articles involving material culture. Olsen (2003) noted how
conventional research focuses on the human subject and marginalizes the nonhuman objects—
the material culture. In response, Olsen (2003) calls for researchers to pay more attention to
material culture, which he refers to as “the other half of the story” (p 97). Material culture refers
to “all artifacts, past and present, big and small, beautiful and ugly, valuable and useless, simple
and complex, hand-made and manufactured that are created, used, and modified by humans”
(Kader, 2003, p. 20). According to O’Toole and Were (2008), people create, use, and assign
meaning to material culture. Researchers, historians, archaeologists, and others have studied
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material culture not only to learn how people lived in the past, but also to explore the way people
currently live (O’Toole & Were, 2008).
Lastly, I read journal articles regarding the use of voice in order to incorporate voice
differently than conventional qualitative research where voice is equated with a speaking, human
subject. Mazzei and Jackson (2017) described an assemblage as a “process of arranging or
fitting together, and these arrangements create new ways of functioning” (p. 1093). Mazzei and
Jackson (2017) argued that voice is not limited to the speaking human subject and placed voice
within an agentic assemblage as “just one thing entangled with other things that is becoming in a
mutual production of agents, voice, becomings” (p. 1095). In other words, voice is one element
or agent of an assemblage, it cannot be separated from other elements—human and nonhuman—
of the assemblage, and it works collectively with all elements of the assemblage (Mazzei &
Jackson, 2017).
Mazzei and Jackson (2017) explained that by attending to the relational nature of the
assemblage, agency is distributed “among all of the things in an assemblage that is continually
making and unmaking itself” (p. 1096). During this study, I too became one of the things, along
with the human and nonhuman things, that entangled to temporarily form unique assemblages.
Each unique assemblage was made up of the human participants and the nonhuman objects that
were carried/worn during the MWM or photographs taken that day. Using post-qualitative
inquiry—with its strong commitment to using post-theories to inform inquiry—and nomadic
theory afforded me a space to explore the assemblages and the interconnections of the MWM
and the women and the signs. I want to explore the middle space of the and...and...and… as
described by Deleuze and Guattari (1987). I want to explore the and, what the and did during
the MWM, and what the and continues to do (Nordstrom, 2018). I turned to feminist nomadic
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theory for my study to help me listen to and explore how human and nonhuman interconnections
intra-act in a “productive, albeit it oppositional and affirmative manner” (Braidotti, 2011b, p.
268).
Purpose Statement and Research Questions
In this post-qualitative feminist study, I used object-interviews with 11 women—who
participated in the MWM—and nonhuman participants in order to explore the interconnections
of the MWM and the women and the nonhuman objects and the relational knowledge generated
by the interconnections between humans (e.g., the women who marched, other marchers) and
nonhumans (e.g., posters, banners, t-shirts, pink pussyhats, and/or photographs). The following
research questions guided this study:
1. What are the interconnections of the MWM and the women and the nonhuman
objects?
2. What experiences materialized from these interconnections?
3. How did the interconnections shift subject positions following the MWM?
Significance of the Study
There is little research involving the interconnections of social movements and human
and nonhuman participants utilizing post-qualitative research and methods. This study helps
bridge the gap between conventional research that included nonhumans—images of protest
posters and signage—as ancillary data, and post-qualitative research that encourages human and
nonhuman interconnections as a means to create knowledge relationally.
This study is significant in two ways. First, this post-qualitative feminist study attends to
the interconnections of the MWM and the women and the signs. While Casas-Cortés, Osterweil,
and Powell (2008) argued social movements are “spaces for the production of situated
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knowledges” (p. 51), and Cox and Fominaya (2009) asserted “social movements are knowledge
producers, and generate ways of knowing grounded in particular experiences” (p. 11), neither of
these studies explored the relational knowledge created by human and nonhuman participants.
The focus on the interconnections of human and nonhuman participants enabled me to explore
the relational knowledge generated by the humans and nonhumans during the shared experience
of the MWM. To do this work, I engaged in a post-qualitative feminist study that focused on
both humans and nonhumans. As mentioned earlier, post-qualitative researchers are actively
challenging the perspective of nonhumans as ancillary data and contend that humans (i.e.,
researcher and subject) and nonhumans (objects and artifacts) create knowledge relationally
(Nordstrom, 2018). Rather than Social Movement Theory (SMT) or frame analysis that focuses
only on humans, this study moved away from conventional research methodologies and methods
as I sat with the women and the signs as they re-tell and re-member their MWM experience.
Second, this study will contribute to current post-qualitative work by utilizing objectinterviews (Nordstrom, 2013, 2018) that created a space for the women (i.e., humans) to share
their experiences by including the nonhuman object(s) they carried or wore (i.e., nonhumans)
during the MWM. To my knowledge, object-interviews have not been utilized as data collection
methods in studies about social movements. While the media and scholars incorporated visual
images of the Women’s Marches and humans and nonhumans, researchers employed
conventional methods (e.g., Boothroyd et al., 2017; Fisher, Dow, & Ray, 2017; Nicolini &
Hansen, 2018). Incorporating object-interviews for my study created a space where women can
introduce and share their nonhuman objects/signs, and re-tell their MWM experiences.
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Chapter Descriptions
My dissertation explored the interconnections of the MWM and the women and the
nonhuman objects and the relational knowledge generated by these interconnections. This first
chapter provided a synopsis of this post-qualitative feminist study including background,
contextual, and theoretical information, along with a purpose statement and the research
questions that guided this study. In chapter two I summarize the current body of work related to
social movements and Social Movement Theory, briefly examine work related to resilience and
grit, provide an overview of feminisms, and explain key concepts of nomadic theory—the
theoretical framework used for this study. Chapter three describes the methods and data
collection, site and participant selection, and analysis used to explore the interconnections of the
MWM and the women and the nonhuman objects. In chapter four the interconnections are
presented and explored, and the human and nonhuman relationships are discussed. Lastly, I
summarize and provide implications within each of my research questions in chapter five.
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Chapter 2
Although literature pertinent to my study is limited, the majority of existing literature is
comprised of work concerning social movements and Social Movement Theory (SMT). While
this body of work has contributed and furthered social movement research overall, the
interconnections of the MWM and the women and the signs remain unexplored. In the
following sections, I will first summarize the current body of work related to social movements,
SMT, resilience, and grit. Then, I will provide an overview of feminisms and explain key
concepts of nomadic theory.
Women’s March Literature
Current literature involving social movements and nonhuman objects was limited and
focused on posters as visual communication and symbols of support during protests (Brown,
Evangelinidis, & Martinovic, 2017; Deželan & Maksuti, 2016), the pussyhat as a feminized
alternative to a masculine Trumpism (Larabee, 2017), photographs and written remembrances of
women who participated in the 2017 Women’s Marches (Frizzell, 2017; Meiners & Quinn,
2017), and the role of poster art in social movements or protests and the importance of
preservation (Robinson, 2018). Literature specifically involving the 2017 Women’s March was
primarily composed of newspaper or magazine articles, interviews, and personal experience
narratives. Relevant research articles were comprised of critical reflections utilizing Foucault’s
politics of purification (Boothroyd et al., 2017), how intersectionality contributed to participation
(Fisher, Dow, & Ray, 2017), how art, poetry, and music was used to call for positive social and
political change (Miles, 2017), and how media coverage framed the key messages of the 2017
Women’s March (Nicolini & Hansen, 2018).
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Researchers have provided insight into social movements and utilized frame analysis to
explore, for example, how social movements interacted with the news media (Gamson &
Wolfsfeld, 1993), the knowledges produced by social movements (Casas-Cortés, Osterweil, &
Powell, 2008; Cox & Fominaya, 2009), the role social media played in the 2011 British riots
(Baker, 2014), and the lives and experiences of three lifelong feminist activists (Dutt & Grabe,
2014). The studies above relied heavily on social movement theory, which I examine below.
Social Movement Research
Social movements are spaces where people collectively challenge power and push for
social change (Roth & Horan, 2001). Over the years, scholars developed various theoretical
approaches and models in an effort to study, understand, and explain social movements; three
relevant conceptualizations include collective behavior approach, resource mobilization model,
and social movement theory (Kuumba, 2001; Roth & Horan, 2001). Scholars working within the
collective behavior approach contend that people gather—whether organized or spontaneously—
as a response to “individual alienation caused by the social strain and disruption of rapid social
changes such as urbanization and industrialization” (Kuumba, 2001, p. 8). Social movements are
organized examples of collective behavior. Some collective behaviorists included crowds and
riots within the collective behavior paradigm and therefore argued that movement participants
were “problematic for democracy” (Roth & Horan, 2001, p. 1).
The resource mobilization (RM) model examined how movements emerge and stressed
the importance of resources available to a movement, including financial, organizational, and
human resources (Fine, 1995; Johnston & Klandermans, 1995). The RM model recognized the
role the political environment played in the rise of social movements and scholars within this
model explained movement participation as a reasonable response to changing social and
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political situations (Kuumba, 2001; Roth & Horan, 2001). In the early 1990s, some scholars
began to view social movements as social constructions and began to look at factors that
contributed to building and sustaining social movements (Kuumba, 2001). Scholars situating
themselves within social movement theory sought to understand “how the availability of
resources and opportunities dovetailed with the use of cultural meanings by groups, and the
creations of new collective identities” (Roth & Horan, 2001, p. 2). Social movement organizers
often used collective action frames to promote the movement’s objectives, connect new
participants to the movement, and sustain movement participation (Kuumba, 2001).
Social Movement Theory
The majority of existing literature involved Social Movement Theory (SMT) and
illustrated how SMT can be used to view and interpret research. In the following sections, I
briefly present Social Movement Theory and the key notions researchers frequently applied in
social movement research.
According to Bretherton (2018), a social movement is understood as “a collective created
through a shared concern to bring about social and political change” (p. 86) and further explained
that social movements are not formed through membership, but are created through interactions
with other like-minded individuals. In other words, “people ‘opt in’ by participating”
(Bretherton, 2018, p. 86). Social movement theory seeks to understand why social movements
occur, how they are organized, and their impacts on organizations, society, and policy.
Collective action and frame analysis are concepts most often utilized by researchers.
Collective action and identity. Collective action can be defined as action taken by a
group of individuals in order to achieve a common goal. A collective identity—or sense of
‘we’—is constructed by individuals through interactions with others concerning the goals,
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methods, and desired results of the social movements (Mulecci, 1995). In his work, Mulecci
(1995) noted a degree of emotional investment in constructing a collective identity; feelings and
emotions become part of the collective identity constructed by individuals involved in social
movements or protests.
Goss and Heaney (2010) identified challenges in organizing “women as women” (p. 27),
namely that women make up a “large and diverse group” (p. 29) and noted that due to the many
differences among women (i.e., race, age, sexual orientation, etc.), “not all women are reachable
through the same calls for action” (p. 29). Therefore, traditional collective action frames were
not as effective in mobilizing women to action and suggested implementing hybrid forms which
allow new ways to understand needs and potential responses (Goss & Heaney, 2010).
Frame analysis and the framing process. Erving Goffman (1974) introduced frame
analysis as a method to analyze how individuals define and understand social situations and
experiences (Denzin & Keller, 1981). Those in the fields of sociology, psychology, political
science, communication and media, linguistics, and social policy have utilized frame analysis in
their work and research (Snow, Rochford, Worden, & Benford, 1986; Benford & Snow, 2000).
In his work, Goffman (1974) noted that frames enabled individuals “to locate, perceive, identify,
and label” (p. 21) life experiences. Gamson (1995) used the notion of frames to help explain
why so many people become involved in social movements or protests and suggested the
presence of three frames in social movements or protests: injustice, agency, and identity. The
injustice frame concerns the moral judgment that the rights of a person or group are being
ignored, the agency frame involves the belief that conditions or policies can change, and the
identity frame encompasses the collective identity—the ‘we’—that will bring about the desired
change (Gamson, 1995). Subsequent elaboration of the framing perspective by Benford and
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Snow (2000) continued to focus on collective action frames and their use in social movements or
protests.
Collective action frames are described as “action-oriented sets of beliefs and meanings
that inspire and legitimate the activities and campaigns of a social movement organization”
(Benford & Snow, 2000, p. 614). Collective action frames are constructed meanings shared by
members of the social movements or protests and offer ways to understand identified needs and
potential actions and/or responses of social movements or protests (Benford & Snow, 2000, p.
614). Benford and Snow (2000) outlined three stages or tasks of collective action frames found
in most social movements or protests and referred to these core framing tasks as diagnostic
framing, prognostic framing, and motivational framing. The first core framing task, diagnostic
framing, identifies the problem/cause and the source(s) of blame. Prognostic framing is the
second task that takes place through the “articulation of a proposed solution to the problem, or at
least a plan of attack, and the strategies for carrying out the plan” (Benford & Snow, 2000, p.
616). The final task is motivational framing, which provides the reason for the collective call to
action. Benford and Snow (2000) noted when movement organizers utilized the core framing
tasks, agreement among participants is promoted and action by participants is facilitated.
Bevington and Dixon (2005) critiqued both social movement theory and the “detachment
of the scholar” (p. 191) from social movements, which is partially due to professional research
demands. The authors suggested that scholars engage directly with social movement leaders in
order to develop movement-related work. Bevington and Dixon (2005) noted that complete
dismissal of prior social movement scholarship is not necessary, and suggested activists and
scholars may benefit from earlier social movement scholarship.
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In sum, Social Movement Theory seeks to study, understand, and explain social
movements. Part of understanding social movements involved exploring how organizers gained
and sustained movement participation. So why do women continue to organize and push for
women’s rights? In the next section I will examine work related to resilience and grit.
Resilience or Grit?
Some historians point to the 1848 Woman’s Rights Convention held in Seneca Falls,
New York as the actual start of the Women’s Suffrage Movement (Lerner, 1998). During this
convention 68 women and 32 men signed a Declaration of Sentiments that asked for the equal
treatment of women and men and advocated for women’s right to vote and receive an education
(Lerner, 1998). However, the 19th Amendment was not signed into law until 1920 and
disparities continue today. Yet women continue to organize and collectively challenge power
and push for social change more than one hundred and seventy years later.
Researchers began exploring the notion of resilience to help understand why at-risk or
marginalized individuals were able to succeed in spite of adversity. Resilience theories have
been used in various disciplines, including psychology (Garmezy & Streitman, 1974), counseling
(Bachay and Cingel, 1999; Lightsey, 2006), social work (Carbonell et al., 2002), education
(Ammon & Maehr, 2008), urban studies and planning (Eraydin, 2013), and the military
(VanBreda, 2001). Luthar, Cicchette, and Becker (2000) considered resilience a process not a
trait among at-risk individuals. When resilience is considered a process, deficit or blame is not
placed on the individual. Ammon and Maehr (2008) noted, “An individual is said to
demonstrate resilience when he or she displays favorable adjustment despite adversities (or risk
factors)” (p. 290). Risk factors may include gender, race, ethnicity, education, low
socioeconomic level, and stressful life events (Ammon and Maehr, 2008). Ammon and Maehr
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(2008) explained that protective factors can be found within the individual, family, or
environment and “act to foster resilience despite the presence of risk factors” (p. 290).
Researchers have also studied the personality trait known as grit to help explain why
individuals persist despite challenges or adversity. Duckworth, Peterson, Matthews, and Kelly
(2007) defined grit as “perseverance and passion for long-term goals” (p. 1087). In their study
Duckworth, Peterson, Matthews, and Kelly (2007) also noted that grit “entails working
strenuously toward challenges, maintaining effort and interest over years despite failure,
adversity, and plateaus in progress” (p. 1087). In other words, grit helps explain why some
people persist and remain engaged as they pursue goals over long periods of time. However,
does resilience or grit best explain continued involvement in the women’s movement?
The women’s movement continues to resist normative and oppressive power structures;
however, injustice and inequality still exist. Taylor, Whittier, and Fabrizio Pelak (2003) inform
us, “Then as now, feminism changed form, but neither the movement nor the injustices that
produced it have vanished” (p. 559) and they further note feminism “evolves with each new
cycle of feminist activism” (p. 571). It may be the transformation of the women’s movement and
of the women involved led to continued involvement in spite of challenge and adversity.
Resilience is a process where at-risk individuals succeed in spite of adversity and grit refers to an
individual’s persistence toward a long-term goal, neither resilience nor grit challenge oppressive
structures of power. Becoming is an empowering and relational process involving movement
toward change. Becoming works for this study given the relational nature of becoming and that
feminism has always resisted normative and oppressive structures of power and fights for
equality and justice. Therefore, the transformation of the women’s movement and of the women
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involved may be better explained through Braidotti’s work on ‘becoming’, the connections made
as a result of becoming, and the hope that results, which I will explain in depth in a later section.
While SMT, frame analysis, resilience and grit have been useful in some areas of
research, the interconnections of the human and nonhuman social protest/movement participants
warrant another theoretical approach. To my knowledge, my study approached social
movements or protests differently and asked different questions than the existing academic work.
Unlike current social movement theory, Braidotti’s (1994, 2011a, 2011b) nomadic theory—a
posthumanist feminist theory—enabled me to reach out to and connect with human and
nonhuman social protest/movement participants and reflect upon the MWM; better understand
the relationships of the women and the nonhuman objects they carried, wore, and/or witnessed;
and explore the interconnections of the MWM and the women and the nonhuman objects. In the
next sections, I will provide an overview of feminisms and the key concepts of nomadic theory.
Feminisms
There are multiple feminisms, variation existing among them, and not all feminist
theorists “believe in the same feminism” (Gay, 2014, p. xiii). It is for this reason I use the term
feminisms. The history of feminisms can be conceptualized in terms of waves, and each wave
occurred in separate moments beginning during the late 19th century (Harris, 2004). The first
wave began with a focus on gaining political power through the right to vote and culminated
with the ratification of the Nineteenth Amendment in 1920. Along with the right to vote, a
(White) woman for the first time could own property in her name, earn and keep the wages she
earned, sue or enter into contracts, go to college, and live on her own without a husband or male
guardian (Dicker, 2008). Second wave feminists attempted to connect the personal with the
political and focused on discrimination in areas such as education, sexuality, the workplace, and
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women’s reproductive rights (Dicker, 2008). Black feminist theorists, such as Audre Lorde,
Patricia Hill Collins, and bell hooks noted by using a universal understanding of women, the
differences among women—race, class, culture, sexual orientation—are not recognized, and the
privileges of the dominant group—usually White, middle-class, western, heterosexual women—
continue, causing further marginalization for groups already marginalized, e.g. women of color
(O’Brien Hallstein, 2000). The third wave erupted from this shift, and as Dicker (2008)
explained, “third wave feminists work within and against social institutions, aiming both to
reform society and to alter its very foundations” (pp. 103-104). Feminists embracing the third
wave address issues concerning oppression, pay disparities, sexuality, violence targeting women,
global capitalism, and environmental concerns (Dicker, 2008). The feminist theories and
thinking emerging from the different waves has influenced and resulted in multiple feminisms
(e.g., Black feminism, liberal feminism, radical feminism, socialist feminism, ecofeminism) that
are utilized by researchers in various disciplines.
Feminist theories challenged the binaries and power structures that related to the
experiences of women. Pillow (2002) viewed gender as a social construction that shapes how we
live and experience our world. As Pillow noted:
Gender is one such story—we tend to accept as natural so that it operates hegemonically;
who we are, what we expect, what we think we know is so dependent on binary
categories of male and female that we often do not even think to question these categories
nor do we even see them. (p. 11)
Traditionally based on physical sex differences, gender as a social construct privileges masculine
over feminine and accepts assigned gender roles as unchanging (Kuumba, 2001). Scholars such
as Kuumba (2001) and Scott (1986) challenged scholars to rethink how gender is defined and
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constructed, as well as to acknowledge the role power plays in laws and policies affecting
women.
St. Pierre (2000) noted, “So often we are forced to group things/ideas/people that are
similar but significantly different into the same category” (p. 480). While feminist scholars—
predominately White—worked to recover “women’s histories, lives, and voices” (Pillow, 2002,
p. 13), their attempts to universalize women’s culture and oppression excluded race, class, and
sexuality. As Higgenbotham (1992) explained, race is also viewed as a social construction:
Like gender and class, then, race must be seen as a social construction predicated upon
the recognition of difference and signifying the simultaneous distinguishing and positions
of groups vis-à-vis one another. More than this, race is a highly contested representation
of relations of power between social categories by which individuals are identified and
identify themselves. (p. 253)
Simply put, the narrow vision of White feminist scholars failed to recognize the differences
among women and neglected to consider race as they challenged power and pushed for social
change.
Black feminist thought focused on how women differ due to the intersections of race,
class, and gender that are interwoven within the patriarchal structure of power. Collins (1999)
explained, “black women’s experiences with work, family, motherhood, political activism, and
sexual politics have been routinely distorted in or excluded from traditional academic discourse”
(p 201). Black feminist scholars brought the social constructions of gender, class, and race into
question, and acknowledged and emphasized the diverse experiences of all women in feminist
scholarship. In addition, Black feminist members of the Combahee River Collective (1978)
recognized the experiences and oppression that were unique to Black women and realized that
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only Black women cared enough to work together to end “our specific oppression” (p. 4). The
authors of the Combahee River Collective Statement (1978) contend:
We believe that sexual politics under patriarchy is as pervasive in Black women’s lives as
are the politics of class and race. We also often find it difficult to separate race from
class from sex oppression because in our lives they are most often experienced
simultaneously. (p. 4)
Black feminists noted Black women were not valued in White patriarchal society, organized to
“work from the bottom” (Combahee River Collective, 1978, p. 7), and became active “out of a
strongly-felt need for some level of possibility that did not previously exist in her life” (p. 9).
Involvement in social movements and protests provided a way for women to challenge power
and push for change.
Social movements are also considered social constructions, and early social movements
reflected Western social life and its divisions of labor—the public and political spheres were
constructed as male and the domestic sphere as female (Kuumba, 2001; Roth & Horan, 2001).
Participation in early social movements and protests was considered appropriate for men because
the public and political sphere were constructed and accepted as male spaces. However,
according to Roth and Horan (2001), women in “public political life transgressed her proper
space, and transgressed her proper role” (p. 3). In other words, it was not appropriate for women
to protest in public spaces because it was outside their assigned domestic sphere. While women
have always been present in mixed-gender movements, their responsibilities were behind the
scenes, supportive in nature, and reproduced daily domestic responsibilities, including tasks such
as answering the phones, taking notes, and cleaning up after meetings (Roth & Horan, 2001).
Women activists were “expected to be the ones making the coffee for the sake of the cause”
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(Roth & Horan, 2001, p. 4), women did not take on leadership roles, and true women’s issues
were often pushed to the background. Women’s movements differed from mixed-gendered
movements in one important aspect; women lead women’s movements and place issues
concerning women at the forefront (Roth & Horan, 2001).
Because social movements are spaces where people collectively challenge power and
push for social change, gender conscious scholars began to recognize the need to incorporate
gender into research analysis. Kuumba (2001) noted:
I utilize a gendered mode of analysis through which to explore social movements which
rests on the assumption that gender is a basic organizing principle in human society and
that gender roles, relations, and inequalities impact social processes in complex ways.
(p. 2).
Furthermore, Scott (1986) and Higgenbotham (1992) also emphasized the need to incorporate
gender-conscious, race-conscious, and class-conscious analyses into scholarly work. In sum,
researchers are challenged to be mindful of the assumptions and impacts of systems of
inequality—including gender, race, and class. Next, I will explain the nomadic subject and key
concepts of nomadic theory.
Nomadic Subject
According to Braidotti, in a patriarchal society, the category Man—especially the White,
adult, heterosexual, urban-dwelling, property-owning male—is referred to as the Majority and is
accepted as rational, logical, strong, and entitled to participation in all areas of civic life
(Braidotti, 1991; Braidotti, 2011b). The category Woman is a culturally enforced assumption
that represents Woman as different from and inferior to Man, and as Braidotti (1991) contended,
difference—when viewed as negative—is the “source of social inequality” (p. 158).
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Additionally, Braidotti (2011a) explained difference “has become the equivalent of inferiority: to
be different-from means to be worth-less” (p. 20). These assumed, dualistic and oppositional
representations of difference traditionally limited or disqualified women from participation in
politics, higher education, business, military, church, sports, and other areas of community and
civic life (Braidotti, 1991). Feminist scholars began to resist and critique the patriarchal binary
assumptions and power values. In addition, feminist scholars began to restructure knowledge
and power to include the differences and experiences of women (Braidotti, 1991).
Contemporary feminist scholars noted the paradox of being defined by others, and
critiqued gender categories and the power structures that maintained them. As Butler (1990)
argued, “Feminist critique ought also understand how the category of ‘women,’ the subject of
feminism, is produced and restrained by the very structures of power through which
emancipation is sought” (p. 4). In response to this feminist thinking, Braidotti and other feminist
scholars have pushed the notion of the female subject and embraced affirming difference by
“empowering the difference women make to culture and to society. Woman is no longer
different from but different as to bring about new values” (Braidotti, 1991, p. 161). In other
words, the contemporary female subject is envisioned as an alternative subjectivity pursuing new
possibilities. Braidotti’s nomadic subject is another alternative subjectivity created through a
nomadic shift in thinking.
Braidotti (2011a) pointed out that dominant subjects often view change as threatening,
whereas the nomadic subject sees change as the “opening up of possibilities” (p.23). According
to Braidotti (2011b), the nomadic subject is “a dynamic and changing entity” (p. 5) and warned
that relational nomadic subjectivity should not be confused with the notion of individual
identity—which she characterized as egocentric and bounded. Furthermore, Braidotti (2011b)
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described subjectivity as a “socially mediated process of relations and negotiations with multiple
others and with multilayered social structures” (p. 4). In other words, nomadic subjectivity
involves repeated interconnections and purposeful relationships with others; it is a collective
process, not an individual activity. Braidotti (2011a) further explained, “the point of nomadic
subjectivity is to identify lines of flight, that is to say, a creative alternative space of becoming”
(p. 7) that can result in affirmative transformation and empowerment. Braidotti (2011a) asserted
that nomadic subjectivity is an act of resistance that “provokes and sustains a critique of
dominant visions of the subject, identity, and knowledge” (pp. 7-8). By imagining a different
future, the nomadic subject “expresses an active commitment to the construction of social
horizons of hope.” (Braidotti, 2011a, p. 14).
In sum, the nomadic subject takes lines of flight from traditional gender categories as it
reaches and interconnects with “axes of differentiation such as class, race, ethnicity, gender, age
and others” (Braidotti, 1994, p. 4). The nomadic subject is one who thinks differently, connects
with others in order to create sustainable alternatives, and is ‘becoming’ in an affirmative
manner; this type of becoming is the movement that is at the heart of nomadic theory. Nomadic
theory—one of the several contemporary feminist theories or feminisms—will be utilized for this
study.
Nomadic Theory
Braidotti’s (2011b) nomadic theory as a new way of thinking erupts from feminist and
critical theories. Nomadic theory is positioned within French poststructuralist philosophy and is
influenced by the works of Gilles Deleuze, Felix Guattari, Michel Foucault, and Luce Irigaray.
Braidotti (2011b) acknowledged the negative context we currently live in and its impact on our
thinking; our thoughts are filled with fear, instability, and negativity because they reflect what is
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happening in the world around us. In turn, negative thinking becomes part of our lives and we
question our abilities, values, and futures. Braidotti (2011b) suggested the need to reframe our
negative thinking and noted political activism can be more effective when it incorporates
creative affirmation and generates sustainable futures. In the following sections, I will explain
the key concepts of difference, becoming, politics versus political, and affirmation.
Difference. Braidotti (2011b) pointed out that dominant thought is in the privileged
position of power, views difference as negative, and benefits from the status quo. Braidotti
(2011b) explained the political and social regression of difference:
In the contemporary political context, difference functions as a negative term indexed on
a hierarchy of values governed by binary oppositions: it conveys power relations and
structural patterns of exclusion at the national, regional, provincial, or even more local
level. Like a historical process of sedimentation, or a progressive accumulation of toxins,
the concept of difference has been poisoned and has become the equivalent of inferiority:
to be different from means to be worth less than. (p. 17)
Simply put, dominant thought views difference as powerless, inferior, and worth less; positive
difference is not a possibility. When the nomadic subject constantly questions and resists
dominant thought, spaces open, lines of flight occur, connections are made, and thinking
differently begins. Building on Deleuze and Guattari’s (1987) notion of the rhizome, Braidotti
(2011b) envisioned nomadic thinking as a way to empower the nomadic subject to embrace
positive conceptualizations of difference, think more creatively, and see new possibilities
through the process of becoming.
Becoming. Deleuze and Guattari (1987) contend becoming does not imitate, instead
becoming is a generative process that contributes to a new way of being. Becoming is a process

26

where “one learns to reinvent oneself, and one desires the self as a process of transformation”
(Braidotti, 2011b, p. 41). In addition, becoming involves the potential for change that is
“unlimited and unending, without having any true point of origin or destination” (von Bagh,
2018, p. 33). According to Sotirin (2005), “Becomings explode the ideas about what we are and
what we can be beyond the categories that seem to contain us” (p. 99). In other words, the
binaries maintained by the dominant subject can be undone through repeated and collective
critique. Braidotti (2011b) stressed the empowering potential of becoming and noted, “My
emphasis falls on the potential becoming, the opening out—the transformative power of all the
exploited, marginalized, oppressed minorities” (p. 41). Becoming can be simply understood as
an empowering process or movement toward change, a state of in-between or not-yet with no
endpoint (St. Pierre, 2016).
The processes of becoming rework resilience and grit, moving an individual toward
positive connections, belonging, and hope. Whereas resilience is considered the process where
at-risk individuals succeed in spite of adversity and grit refers to persistence toward a long-term
goal, neither resilience nor grit challenge oppressive structures of power. Becoming is an
empowering and relational process involving unending change. Becoming works for this study
because feminism has always resisted normative and oppressive structures of power and fights
for equality and justice. Humans and nonhumans connected with others at the MWM, and
several study participants mentioned leaving with a sense of hope. There is hope in becoming,
the hope of new possibilities and futures for everyone.
Politics and political. Braidotti (2011b) noted the need to change the way we think in
her discussion on politics versus political where she explained ‘politics’ describes the dominant
majority politics and the institutional norms and protocols. She added that politics are “a
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reactive and majority-bound enterprise that is often made of flat repetitions and predictable
reversals that may alter the balance but leave the structure of power basically untouched”
(Braidotti, 2011b, p. 269). Those in power want to maintain their position of power and use
politics to manage “society and its institutions” (Braidotti, 2011b, 9. 269). While there may be
rhetoric or talk of ‘change,’ transformative change will not take place while this thinking remains
entrenched in the minds of those in power.
Braidotti (2011b) contrasted this with ‘political’ as “movement in its diffuse, nomadic,
and rhizomic forms of becoming” (p. 269). Becoming political is a dynamic process involving
both affirmative critique and resistance of societal and institutional norms and practices. In turn,
becoming can result in “joyful acts of transformation” (Braidotti, 2011b, p. 269) within this
process. Power structures and dominant ideology are rejected in favor of thinking and relating
differently. Braidotti (2011b) also noted that central to political is “the critique of inertia, the
repressive tolerance, and the deeply seated conservatism of the institutions that are officially in
charge of knowledge production, especially the university, but also the media and the corporate
sector” (p. 270). Becoming political involves thinking differently in order to create new
possibilities and futures.
Affirmation. According to Braidotti (2011b), “What is positive in the ethics of
affirmation is the belief that negative affects can be transformed” (p. 288). Becoming nomadic
involves transforming negatives patterns, such as pain and loss, and producing belonging and
connection. She notes that negative affects “do not merely destroy the self but also harm the
self’s capacity to relate to others—both human and nonhuman others—and thus to grow in and
through others” (Braidotti, 2011b, p. 288). Spaces of hope, positive difference, and new
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possibilities cannot be explored and realized when a person allows negative affects to remain in
control.
Affirmation ethics involves endurance and transcendence above negative affects because
there will be struggle, there will be pain, and there will be loss in life. Braidotti (2011b)
explained, “In a nomadic Deleuzian-Nietzschan perspective, ethics is essentially about
transformation of negative into positive passions, i.e., moving beyond the pain. This does not
mean denying the pain, but rather activating it, working it through” (p. 290). Working through
and enduring pain involves connecting with others in a rhizomic manner. Braidotti noted that
affirmation requires positive encounters with others in order to “transform and empower our
capacity to act ethically and produce social horizons of hope or sustainable futures” (2011b, p.
290). Enduring together can defeat the powerful pull of negativity.
Negative affects can be powerful and may cause a person to feel unworthy of moving
beyond the pain and choose instead to live with an open wound. Braidotti (2011b) noted the role
of worthiness in the transformation of negativity:
In other words, the “worthiness” of an event—that which ethically compels us to engage
with it—is not its intrinsic or explicit value according to given standards of moral or
political evaluation, but rather the extent to which it contributes to conditions of
becoming. It is a vital force to move beyond the negative. (p. 293)
Simply put, feeling worthy of transformation from the negative into positive is key to
engagement in active transformation. Becoming, rather than resilience or grit, is the empowering
process involving ethics of affirmation, worthiness, and affirmative assemblages that contribute
to an individual’s hope of new possibilities.
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In summary, social movements are socially constructed spaces where people collectively
challenge people and institutions of power as well as push for social change. While scholars
have utilized multiple theoretical approaches and models in order to better understand social
movements and participants, the interconnections of the MWM and the women and the signs
remain unexplored. Utilizing post-qualitative inquiry and nomadic theory allowed me to explore
the relational knowledge created by human and nonhuman MWM participants, as well as the
interconnections of the MWM and the women and the signs. This study opened up an
alternative space for the human and nonhuman participants to re-connect, to imagine different
futures, and to remember the day when we—human and nonhuman—connected with others and
chose to resist dominant majority politics.
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Chapter 3
In this chapter, I will focus on the design and implementation of this post-qualitative
feminist study. I will first review the purpose statement, the research questions, and the
justification for using post-qualitative research. Next, I will connect Nomadic and feminist
theories to object-interviews, my chosen method, and address trustworthiness and ethical
considerations of this study. Then I will provide information regarding site and participant
selection. Lastly, I will discuss the object-interviews, response data, and how data generated
from the object-interviews were analyzed and represented.
Purpose Statement
When included in conventional qualitative research, nonhumans are considered ancillary
data about humans, and post-qualitative researchers are actively challenging the perspective of
nonhumans as ancillary data (Nordstrom, 2018). This post-qualitative feminist study was
designed to move away from the conventional qualitative research use of nonhumans as ancillary
data, reconnect the human and nonhuman participants, and acknowledge the relational nature of
the human and nonhuman in knowledge production. Thus, the purpose of this post-qualitative
feminist study was to explore the interconnections of the MWM and the women and the
nonhuman objects, and the relational knowledge generated by the interconnections between
humans (e.g., the women who marched, other marchers) and nonhumans (e.g., posters, banners,
t-shirts, pink pussyhats, and/or photographs). With this in mind, the following research
questions guided this study:
1. What are the interconnections of the MWM and the women and the nonhuman
objects?
2. What experiences materialized from these interconnections?

31

3. How did the interconnections shift subject positions following the MWM?
Methodology, Methods, and Data Undone
There are several methodologies available in conventional qualitative research, and such
methodologies traditionally provide the design and justify the use of certain methods for
research. In this section, I will explain why I chose to move away from conventional qualitative
research methodologies, the rationale for the methods I selected, and the types of ‘data’ that
appeared throughout my study.
Post-qualitative methodology. Conventional qualitative methodologies guide the
choice of methods utilized in research while aligning the methods with the theoretical
perspective and epistemological assumptions (Harding, 1987). Conventional qualitative research
also encourages the use of scientific research design to gain results that add to the literature and
presumes data can be collected and coded to extract meaning (St. Pierre, 2016). Braidotti (2018)
argued that conventional research, or ‘royal science’, honors traditional binaries (e.g.
Human/Nonhuman, Man/Woman) and is sedentary, bound by protocol, “opposed to the
dynamic, insurgent and cyclical time of becoming” (p. 17). Braidotti goes on to explain that
‘minor science’ is nomadic, honors becoming, and “defines the research process as the creation
of new concepts” (p. 17). Consequently, conventional qualitative methodologies (e.g.,
Phenomenology, Grounded Theory) and methods (e.g., focus groups, participant observations,
subject-centered interviews) could not do the work I needed them to do for this study. Postqualitative research explores the middle space between conventional qualitative research and
posthumanist theories (Nordstrom, 2013). Lather (2015) informs us that exploring this middle
space produces different ways of knowing and encourages us to “think about what is becoming
in spaces of inbetweenness" (p. 106). In my post-qualitative feminist study, I wanted to take
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time to attend to what is becoming and what the data are doing—not what they mean—in such
spaces by stepping away from conventional qualitative research assumptions and methodologies
and methods.
As previously noted, conventional qualitative research is subject-centered, presumes the
human is superior to the nonhuman, and utilizes nonhumans as ancillary data (Nordstrom, 2018).
The hierarchical human/nonhuman binary is being challenged by post-qualitative researchers and
cannot hold for my study. Koro-Ljungberg (2016) argued, "Objects may transform subjects.
They intervene between subjects, separating subjects from themselves, and connecting subjects
with what they are not” (p. 56). My study encouraged humans and nonhumans to reconnect,
allowed me to sit and be part of the assemblage as knowledge was created, and permitted me to
explore the interconnections of the MWM and the women and the signs.
Ethics. As a researcher informed by post-qualitative feminist theories of the subject,
power relations, voice, becoming, and other issues, I understand there are few ethical
considerations or guidelines to fall back on for this study. Conventional research design includes
ethical compliance, often through institutional review board (IRB), and specific measures to
ensure the confidentiality and privacy of study participants. Koro-Ljungberg (2016) draws from
Derrida’s position on responsibility and explains it goes beyond procedural expectations to
include “other ways of knowing and engaging in research” (p. 119). She explains responsibility
involves being open, sensitive, and responsive to participants and others in the community as
well as acting responsibly as decisions are made during the course of research (Koro-Ljungberg,
2016).
In order to comply with the University of Memphis’ research policies and ethics, I
obtained the training and approval the university requires prior to the start of data collection.
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The University of Memphis requires researchers to obtain and maintain current Collaborative
Institutional Training Initiative (CITI) certification in order to conduct research involving human
subjects. I completed my CITI re-certification process, my report has been submitted to the IRB
office, and my certification is current through May 2021. In addition to CITI certification, the
University of Memphis requires investigators to use Cayuse IRB for all IRB submissions. I
reviewed the online tutorial prior to submitting my IRB protocol forms. Upon approval by my
dissertation committee to proceed with this study, I completed and submitted the appropriate
forms and attachments (e.g., consent forms, object-interview guide) to the IRB office for review
to ensure that participants are protected and treated fairly, and any potential risks are minimized.
In the IRB approved Participant Consent Form (see Appendix A), I acknowledged that I
intended to use photographs in this study and pointed out to each participant the possibility of
being recognized as a study participant through a photograph. I explained to each participant
that she had the right to grant permission to use photographs she had taken or of the nonhuman
object(s) she carried and to indicate how the photographs were to be used in this study. I also
pointed out that she had the right to deny their use in this study. I requested that each participant
indicate whether she granted permission or preferred that I not use photographs for study
purposes (i.e., dissertation defense, dissertation) and/or for additional purposes (i.e.,
presentations, publication). All participants granted permission for me to use photographs for
study purposes. Some photographs used in this work contain images of people other than the
study participants. In these photographs, I blurred their faces in order to prevent recognition.
This study includes assemblages in the process of becoming that consisted of the human
and the nonhuman and the personal experiences/memories of the MWM. I respected and
honored each assemblage as they shift, move, and expand throughout the study as one element
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among other elements during the object-interviews, as I read and thought with post-qualitative
feminist theorists, as I analyzed and wrote in local landscapes, and as I present my findings
during the dissertation defense. Rosi Braidotti referred to nomadic subjectivity as an affirmative
power, an affirmative process of becoming. I cited Braidotti (2011a) earlier in my dissertation,
but she is worth repeating in full here. Braidotti wrote:
In opposition to the dominant cynicism and melancholy, my project of nomadic
subjectivity stresses the affirmative force of a political imagination that is not tied to the
present in an oppositional mode of negation. It rather actively strives to create
collectively empowering alternatives. The imagination is not utopian, but rather
transformative and inspirational. It expresses an active commitment to the construction
of social horizons of hope. Hope is a vote of confidence in the future. (pp. 13-14)
In the introduction of my dissertation I noted the anger, fear, and uncertainty people in my life
experienced and expressed during the 2016 Presidential campaign and election. The response of
MWM humans and nonhumans was to resist majority politics, to become political, and to
connect with others. The result was an empowering process of involvement in affirmative
assemblages that contributed to the hope of new possibilities. Personally experiencing
affirmative assemblages during and following the MWM was a powerful reminder to respect the
assemblages, attend to what is becoming, honor the data as it keeps dataing, and work hard to
represent them justly—especially as the assemblages shift, move, and expand.
Site selection. Memphis has a strong history of protest and resistance to people and
institutions in positions of power. From the 1892 editorials written by Ida B. Wells in The Free
Speech and Headlight newspaper protesting the lynching of three successful Black local grocery
store owners (Gibson, 2016), to the 1968 sanitation workers’ strikes and Civil Rights marches,
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and to the more recent March for Our Lives anti-gun protest, Memphis has provided a space for
Memphians to be heard as they seek change for their community.
The MWM has been folded into Memphis’ history. Fueled by the need for a powerful
reaction to the 2016 fall elections and the need to fight for women’s rights and human rights, the
event was organized as a local action that mirrored a national and global response. It is
estimated that as many as 9,000 to 10, 000 people—made up of many ages, races, and genders—
filled Second Street for eight city blocks in downtown Memphis (Waters, 2017; Weber, 2017). I
walked with my daughter, co-workers, and friends that day, and most of our small group was
comprised of first-time protesters. We walked and held our signs and chanted and sang happy
birthday to a woman celebrating her 80th birthday. When we left that day, we talked about how
we found community and regained a much-needed sense of hope (see Figure 3).
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Figure 3. Human and nonhuman 2017 Memphis Women’s March participants. Photographs
taken by Margie King and research participants.
This post-qualitative feminist study took place in Memphis, Tennessee; first during the
Memphis Women’s March, which occurred in downtown Memphis and then in the University of
Memphis McWherter Library. As mentioned previously, following the MWM, the Special
Collections Department salvaged posters carried by protesters and processed them for storage. I
spoke with a Special Collections Librarian/Archivist affiliated with the McWherter Library and
learned that hundreds of posters were donated to the archive department and were available to
students, staff, and faculty for research projects. However, the posters had to remain in the
library. For this reason, I selected a large study room near the Special Collections Department
and reserved 52 posters to be nonhuman participants during the object-interviews. Eight of the
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eleven human participants agreed to meet at the University of Memphis McWherter Library for
their object-interview. The remaining three human participants had moved from the Memphis
area and agreed to use Skype in lieu of a face-to-face object-interview; photographs of the study
room (see Figure 4) including the nonhuman participants, as well as a PowerPoint including the
photograph of the nonhuman participants were sent to each human participant for viewing.

Figure 4. McWherter Library Assemblage 2017 Memphis Women’s March nonhuman
participants. Photographs taken by Margie King.
Participant selection. While many people participated in the MWM, for this study I
focused on women who: 1) participated in the MWM, and 2) were 18 years old or older at the
time of the MWM. In addition, the women were asked to bring nonhuman objects that they
carried and/or wore during the MWM (e.g., sign, t-shirt, pink pussyhat) and/or photographs of
the nonhuman objects. In effect, I asked that the human participants bring with them the material
ephemera of their MWM assemblage. This created a space for the human (i.e. women, me) and
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nonhuman (i.e. objects, photographs) to merge together as an assemblage during each objectinterview.
To recruit participants for this study, I emailed six women who had expressed interest in
participating during conversations about my study, using the Potential Participant Email template
(see Appendix B). Each of the six women responded and agreed to participate. To locate
additional participants for my study, I utilized snowball sampling—a sampling method—and
asked the six women to refer other potential participants. This sampling method resulted in
seven referrals. I sent an email to each referral using the Referred Participant Email template
(see Appendix C), each of the referrals responded, and all seven agreed to participate. However,
two of the referred women were unable to schedule an object-interview due to family
responsibilities or work schedules. This left eleven human participants who agreed to
participate, scheduled, and sat for an object-interview. Eight face-to-face object-interviews and
three Skype interviews were scheduled. Each object-interview lasted between 1-2 hours and was
audio recorded using a small handheld digital recorder. Human participants were not paid to
participate in this study, but I provided a parking voucher to offset the cost for parking in a
University of Memphis parking garage.
I asked each human participant to introduce herself at the beginning of the objectinterview, which provided personal details and context to the assemblage. Ages at the time of
the object-interviews ranged from mid-twenties to early seventies. Six human participants
mentioned they were married, three were living with their significant other, and two were single.
During the object-interview introduction, two human participants self-identified as lesbian and
one as queer. All human participants had earned college degrees: four bachelor, five master, and
two doctorate degrees. At the time of the MWM, five human participants were employed in

39

academic settings, one with Planned Parenthood, two at a sorority headquarters, one was in
private counseling practice, one was enrolled in graduate school, and one was a retired educator.
One human participant shared she was a naturalized U.S. citizen and another self-identified as an
undocumented immigrant who came to this country as a child with her family. The MWM was
the first march/protest for three human participants, six had been involved in previous
marches/protests, and one woman stated she participated as a counter-protester at the MWM. All
human participants marched in groups which included family or friends or coworkers, and two
shared they walked with their elementary school aged children. To protect their identity and
maintain confidentiality, I provided an opportunity for each human participant to choose a
pseudonym for this study, however, each human participant preferred that I use their first name.
Following the interviews, I spoke to each participant again and explained that while I wanted to
respect their request to use their first name, they would be unable to change their mind in the
future. At that time, I asked and was given permission to create a pseudonym for each human
and nonhuman participant assemblage.
Method. Qualitative researchers accept women as agents of knowledge (Reinharz, 1992)
and frequently utilize interviews and focus groups in an attempt to give voice to the individual or
collective lived experiences of women (Jackson, 2003). However, feminist researchers such as
Collins (1999), hooks (1990), and Spivak (1988) argued that one woman’s voice could not
universally represent all women, especially women of color. The attempt of White feminist
researchers to give voice to the experiences and oppression of women of color resulted in the
presence of the White researcher’s voice in the analyses, interpretations, and presentations of
their work (Jackson, 2003). The notion of giving voice to women continued to fall apart as
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poststructuralist and post-qualitative theorists troubled how voice functions and what voice can
do.
Conventional interviews are subject centered, collect the perspectives of participants, and
do not include nonhuman objects in the production of knowledge (Nordstrom, 2013). Because I
believe the nonhuman elements contribute to becoming (Braidotti, 1994) and should not be
teased apart from other elements of an assemblage, I used object-interviews as the primary
method of data collection for this post-qualitative study. Nordstrom (2013) informs us that the
object-interview “occupies a space in which nonhuman objects, subjects, and events
continuously fold together” (p. 245). I used object-interviews as a conversational middle space
that allowed the interconnections of the human, the nonhuman, and the event to produce
knowledge relationally (Nordstrom, 2018). Eight human participants agreed to face-to-face
object-interviews, while three human participants agreed to use Skype in lieu of a face-to-face
object-interview because they had moved from the Memphis area. Prior to the interview, I
provided each participant a Face-to-Face Participant Letter or a Skype Participant Letter (see
Appendix D and Appendix E). This letter allowed participants to become familiar with the
object-interview process and gave them the opportunity to ask any questions.
Object-interview. The University of Memphis McWherter Library salvaged hundreds of
MWM posters carried by protesters and plans were in place to archive the posters in the
McWherter Library for students and faculty to utilize in projects and future exhibits. I met with
a Special Collections Librarian/Archivist affiliated with the McWherter Library about my study
and received permission to utilize the MWM posters within the McWherter Library during the
object-interviews. During a subsequent meeting, I selected 52 MWM posters representing
different causes, and varying in size and design to use as nonhuman participants for the object-
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interviews. I also signed a Borrower’s Agreement (see Appendix F) for their departmental file
and finalized the procedure I was to follow to check out the nonhuman participants for the
object-interviews. In addition, I photographed each nonhuman participant to utilize during
Skype object-interviews, to insert in transcripts, and to be present during analysis and writing.
Prior to each face-to-face object-interview, I reserved a large study room on the fourth
floor of the University of Memphis McWherter Library located near the Special Collections
department. The study room had two round tables, eight chairs, and a dry erase board hung on
one wall. The space and furnishings provided enough space to display the nonhuman
participants around the room, and much like the MWM, surrounded the human participants
during the interview. In addition, I assembled a participant folder that contained a copy of the
Object-interview Guide (see Appendix G), two copies of the Participant Consent Form (see
Appendix A), and a parking voucher for a parking garage on the University of Memphis campus.
I also included a bottle of water, peppermints, and a handmade thank you note for each
participant. Lastly, I confirmed our interview date, time, and room number with the participant.
I arrived about an hour before each object-interview, which allowed me enough time to
check out the nonhuman participants, display them in the study room, and prepare for the human
participant’s arrival. I greeted each human participant near the fourth-floor elevators, introduced
myself, and escorted her to the study room for our object-interview. I asked each human
participant to sign a Participant Consent Form for my records and provided her a copy to keep.
Each interview lasted for 55 to 90 minutes and was audio recorded using an Olympus digital
recorder. During the object-interview, I wrote short notes of things that may not be apparent in
the audio recordings (e.g. facial expressions, body language, my mental notes). Following each
interview, I expanded these short notes to capture final thoughts and transcribed the interview
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verbatim, including pauses and sounds (e.g. deep breaths, sighs) heard on the recording. I also
jotted notes in a research journal throughout the dissertation process, including data collection
and analysis. I included connections, observations, and thoughts for future consideration in my
journal to refer to as I prepared for the next interview, as I transcribed, or as I thought about the
gift of each assemblage. I asked each human participant if she would like to read the transcript
when it was completed, and all declined the offer. However, two asked if they could read the
dissertation once approved by the committee. Following the successful defense, I will send a
copy to them.
Once a day and time were scheduled for the Skype object-interviews, I sent each human
participant a copy of the Object-interview Guide (see Appendix G) and a copy of the Participant
Consent Form (see Appendix A) with instructions to sign and return the consent form to me prior
to the Skype object-interview. In addition, I included a PowerPoint comprised of images of
MWM nonhuman participants so the women could view them during our object-interview. The
first six slides contained images of the study room with the posters displayed in the same manner
as they were for the face-to-face object-interviews. The remaining slides contained images of
individual posters for each human participant to view, which allowed them to share any
memories/stories that were triggered by the posters during our object-interview. I asked each
Skype human participant to send images of their posters, banners, t-shirts, or photographs from
the MWM to me prior to the object-interview so I could view them as they introduced their
nonhuman object and shared the memory/story connected to their MWM experience.
Each human participant was asked to introduce herself and her nonhuman object(s), and I
used follow-up and probing questions to engage and encourage the human participant to share
the memory/story surrounding the nonhuman object and the MWM. I asked and received
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permission to photograph each nonhuman object brought to the object-interview. This allowed
me to insert photographs into the transcript of each object-interview, so words and nonhuman
objects are presented together for analysis. At the end of two object-interviews, the human
participant gave their nonhuman object to me to place near mine as I listen, think, and write.
Data
Other forms of data. According to St. Pierre (2013), conventional qualitative “data are
interpretations piled on interpretations with no brute, sense data at the bottom to secure a
foundation of truth” (p. 224). Conventional qualitative data consist of the words spoken by
human participants during interviews, they are then transcribed by the researcher into text, and
finally coded, analyzed, and presented in written text. Although the data for this study primarily
comes from the object-interviews, data moved in other ways or made an appearance at other
times throughout the dissertation process. Other forms of data and response data (St. Pierre,
1997) appeared prior to and during interviews, as a result of conversations with my co-chairs, as
I read and think with theory (Jackson & Mazzei, 2012), as I listened to and wrote and read object
interview transcripts, as I sat with and/or held MWM nonhuman participants, or in community
spaces once or since occupied by the MWM human or nonhuman participants. Other forms of
data and response data were included in my research journal or noted in a moleskin journal that I
kept with me. Nordstrom (2018) explains, “Data keep dataing. They always were dataing and
they will continue to data” (p. 219). By adopting the logic of the and (Deleuze & Guattari,
1987), I expected new ideas and/or connections and/or becomings to appear as I lived, listened,
read, wrote, and reflected with the data. The other forms of data, or response data, are explored
in the following section.
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Response Data
St. Pierre (1997) noted, “I hardly ever work in isolation during my study….Research is so
hard, and I knew I needed other people to help me think” (p. 184) and went on to describe
response data as the folding, unfolding, refolding of those outside our research into our research.
Response data has traditionally included member checks and peer debriefings, but they can also
come from unexpected sources. Unexpected sources of response data in my study included
dissertation co-chairs and committee members, research participants (humans and nonhuman)
and non-participants (human and nonhuman), family (human and nonhuman), co-workers,
women in New York City, authors of non-academic texts I have read and re-read, podcasts,
journal articles, and those who passed by (human and nonhuman) as I prepared, wrote, read, and
thought. Response data was ever-present in my study, it helped me think differently and
encouraged me to move into spaces I did not recognize or as St. Pierre (1997) acknowledged,
“They helped me move toward the unthought” (p. 185).
I started my dissertation with a narrative description of the events prior to, during, and
following the 2017 Memphis Women’s March. One additional encounter is worth adding here.
My four daughters and I left Memphis on February 16, 2017 for our first trip to New York City
to explore the city and to go to the Broadway musical Hamilton. Before the show started, I
spoke with a woman sitting next to me, and learned she was from New Jersey. Our conversation
quickly led to the Women’s March—she had marched in New York and I had marched in
Memphis. The woman sitting in front of us turned around and said, “I marched in DC!” and
joined in our conversation about our experiences. Our conversation continued during the
intermission and we talked about the reasons we marched, who (i.e., the humans) we marched
with, the posters and banners (i.e., nonhuman) who shared the streets with us, and our lives since
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the 2017 Women’s March. Our conversation became an assemblage of entangled elements—the
humans and the nonhumans and the experiences.
Other response data I experienced included the nonhuman participants connecting with
several people in the library as they passed by the study room. Three female students, a male
library employee, and a male student stopped at the study room door as I was arranging the
nonhuman participants for the object-interviews and asked about the posters. I explained that I
was working on my dissertation, I was meeting with MWM participants to talk about our
experiences, and I wanted to include MWM posters since they were very much a part of that
event. Each person asked to look through the posters and as they did, they shared with me that
they knew someone or several people who had walked that day. As the male student left, he
said, “This is very cool. You’re doing a good thing.”
Lastly, I listened to podcasts, read books and academic literature, and spoke with my
family, co-workers, and co-chair during the dissertation process. I captured pieces of
conversations and quotes, jotted notes and observations, and wrote ideas and notions that shifted
and contributed to my thinking in a moleskin journal (see Figure 5). My notes from one page of
my moleskin journal included a note I made during a podcast about Abigail Adams. The podcast
noted that she was an advocate for women’s rights and she wrote, “Remember the ladies” in a
letter to her husband requesting that he and other members of the Continental Congress consider
the rights of women as they met to govern the new nation (Graham & Vollenweider, 2011).
Three notes are from a conversation with a co-worker, who happens to be a descendant of Ida B.
Wells, when we discussed the complexity and diversity of the MWM. She condensed our
conversation and shared a few ideas to think through and consider as I worked and wrote.
Connections and ideas from conversations with my co-chair, books or articles I would like to
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read, encounters, reminders, and even a four-leaf clover I found on campus are included in my
moleskin journal.

Figure 5. Response data from my moleskin journal. Photographs taken by Margie King.
While the response data came in various forms and from surprising sources, it contributed to my
thinking and writing.
Analysis
Conventional qualitative analysis of interviews often involves coding. Coding is the
procedure where the researcher collects and processes large volumes of data (e.g., interview
transcripts, field notes, journal entries), reduces the data into manageable pieces, and then
assigns names to the pieces (Schwandt, 2007). Coding assumes that qualitative data—or human
words—can be collected and meaning will emerge naturally (St. Pierre & Jackson, 2014).
Again, conventional analysis methods will not work for this post-qualitative feminist study. I
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cannot code movement, or the becoming of the human and nonhuman participants, or the data as
it keeps dataing (Nordstrom, 2018). According to St. Pierre and Jackson (2014), “Post-coding
analysis occurs in the middle of things; (Deleuze & Guattari, 1980/1987, p. 293), without a
beginning or end, without origin or destination. In this way, analysis occurs everywhere and all
the time” (p. 717). Consequently, I read and wrote intentionally as a method of data analysis. I
read the data along with the scholarly texts of Braidotti, Deleuze and Guattari, and other postqualitative scholars. In addition, I read news items to provide context, and novels and/or poetry
to help me think differently about the data and consider other perspectives. I typed the objectinterview transcripts, handwrote notes and reflections into a moleskin notebook, and documented
thoughts, questions, reflections, connections, and experiences that I had throughout the study in a
dissertation journal. I used writing as a method of data analysis to think and write “into spaces I
could not have occupied by sorting data with a computer program or by analytic induction”
(Richardson and St. Pierre, 2005, p. 970).
Ulmer (2017) noted the need to replace accelerated scholarship and research with “Slow”
research where researchers are encouraged to slow down, to “mull things over” (p. 201). I read
and re-read the object-interview transcripts as I read theoretical and scholarly literature outside
my comfort area to help me think differently (St. Pierre, 2011). I formatted and tucked in
photographs as I re-read the object-interview transcripts. I wrote in local landscapes; Ulmer
(2017) calls this Slow writing. Slow writing provided opportunities for me to write and think in
the “natural cycles, timings, and the rhythms of everyday life” (p. 204). Ulmer explained that
reconnecting with our nonhuman world “finds its way into writing” (p. 206). Just as I felt
compelled to include nonhumans as participants for this study, I could not exclude nonhumans
from analysis. I identified local landscapes for reading and writing; including downtown
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Memphis along the MWM route, the University of Memphis McWherter Library, Benjamin
Hooks Public Library, other urban spaces, and my study corner with four nonhuman participants.
It made sense to me that analysis should occur where the interconnections of the MWM and the
women and the signs began.
Human participants used a range of art and craft techniques and materials to create
posters, banners, t-shirts, and pink pussyhats— nonhuman participants—to wear or carry during
the MWM. The human participants carefully chose the materials they would use and the
message it would bring. I often think while my hands work. I have found that I process and
think through problems and questions while I garden, put a puzzle together, or craft. I decided to
work on puzzles and to crochet as I think in this analytical space. Creating with my hands will
remind me of the “communal and creative essence” (Clarke, 2016, p. 301) of the MWM.
Working with my hands (see Figure 6) helped me see, think, and connect with my data as well as
the temporary ‘We’ created by the assemblages.
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Figure 6. Working with my hands while thinking with puzzles and crochet. Photographs taken by
Margie King.
In summary, this post-qualitative feminist study utilized object-interviews with human
and nonhuman participants to explore the interconnections of the MWM and the women and the
nonhuman objects, and the relational knowledge generated by the interconnections between
humans (e.g., the women who marched, other marchers) and nonhumans (e.g., posters, banners,
t-shirts, pink pussyhats, and/or photographs). The following chapters will provide data analysis
and representation of data.
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Chapter 4
This chapter introduces the assemblages, explores the interconnections of the MWM and
the women and the nonhuman objects, and the relational knowledge generated by the
interconnections between human (e.g., the women who marched, other marchers) and nonhuman
(e.g., posters, banners, t-shirts, pink pussyhats, and/or photographs). First, I introduce the human
and nonhuman participant(s) as assemblages. While the focus of this study is both the human
and nonhuman (i.e., not privileging the human over the nonhuman), humans initiated the positive
interconnections and beginning with the human reflects the chronological formation of the
assemblages. Next, I describe the eleven assemblages as they moved and entangled with the
study room MWM nonhuman participants (McWherter assemblage). Then, I explore the
relationships and connections that resulted from these interconnections.
As a reminder, Braidotti (2011b) explained how movement via repeated and purposeful
interconnections with others is key for the becoming nomadic subject. Braidotti (2018)
described this relational nature of the nomadic subject as “flowing in a web of relations with
human and non-human others” (p. 4). Braidotti (2011b) also noted that an inward-looking
individual will miss opportunities to seek transformative positive interconnections. Positive
interconnections have a positive affect on the nomadic subject and, in turn, can lead to future
interconnections where the nomadic subject positively affects others. The movement and
momentum of repeated positive interconnections can be envisioned as the nomadic subject
unfolds positive affects to the world, reaches out to positive interconnections with others, and
simultaneously folds in affects of positive interconnections (Braidotti, 2011b). Unfold, reach
out, fold in are used in this work to describe the movement and momentum of repeated positive
interconnections. In a subsection entitled unfold, reach out, and fold in, I include my thoughts,

51

experiences, and the positive affects the human and nonhuman assemblages had in my
becoming.
Human and Nonhuman Assemblages
The descriptions of the human and nonhuman assemblages were created from the objectinterview transcripts, my interview and journal notes, as well as thoughts and notes from the time
I spent in the middle of things with the nonhuman participants during analysis. Several human
participants voluntarily chose to self-identify gender and/or race/ethnicity during their initial
introductions. For these participants, I included self-identification in their assemblage
introduction because I believe how they identified was important to them. The remaining
assemblage introductions do not include gender and/or race/ethnicity because it would be an
assumption on my part. Along with the words of the human participants, photographs are
included along with my notes of how others—including me—became part of each assemblage.
In a sense, the text and photographs that follow will visually flow as one assemblage made up of
eleven assemblages that also folded in others along the way—much like the MWM.
As noted in Chapter 3, I asked and was given permission to create a pseudonym for each
human and nonhuman participant assemblage. Therefore, I will introduce and refer to the human
and nonhuman participants as an assemblage as I explore the unfolding and folding, the
connections, and the relationships within and among the assemblages.
Introductions
I greeted each face-to-face interview human participant near the McWherter Library
elevators, and we walked together to the study room where the McWherter assemblage was
waiting to greet them. After we settled into our seats, I asked each human participant to
introduce herself, explain why she participated in the MWM, and to introduce her nonhuman
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participant(s). Following initial introductions, Skype interview participants were asked to open
the PowerPoint that contained photographs of the McWherter assemblage and of each nonhuman
MWM participant. The next section introduces each assemblage, provides the backstories and
circumstances that led to participation in the MWM, and notes theoretical connections.
KF assemblage. KF was in her late twenties at the time of the MWM and introduced
herself as a native Memphian. Her family moved from Memphis when she was two and returned
prior to her freshman year in high school. KF explained that most of her extended family lives in
the Memphis area and her family is very important to her. During the 2016 campaigns and
election, KF was in graduate school at the University of Memphis, dating her current boyfriend,
and was living downtown with her “very conservative, Republican parents.” KF was prompted
to participate in the MWM because she was devastated by the election results and she
remembered her Mom laughed at her the morning after the election because she was so upset.
She explained the MWM was her first protest and she participated for those who could not,
specifically her best friend who had confided that she secretly had an abortion and felt she could
not tell her conservative family. KF participated in the MWM with her boyfriend and his mom
who are immigrants from Iran. She proudly added that his mom had marched in protests as a
teenager during the revolution in Iran.
The nonhuman participants KF brought consisted of photographs taken the day of the
MWM. Her affect brightened as she turned her attention to the first photograph, which included
the poster she carried that said, “My Body My Choice” (see Figure 7) and explained she thought
of her best friend when she made and carried this nonhuman participant during the MWM. The
next photograph included KF and her boyfriend’s mom in the crowd in front of the Shelby
County D’Army Bailey Courthouse prior to the MWM and she emphasized how special it was to
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walk with her. KF pointed to a photograph of a woman wearing a vagina costume and recalled
the creativity of the MWM posters and banners. The remaining photographs captured the
crowds assembled at the courthouse and at the Civil Rights Museum. KF remembered how
powerful it was to see so many people gathering for the MWM and the sense of hope she felt
being among like-minded members of the Mid-South community.

Figure 7. Photographs from the Memphis Women’s March taken by research participant.
IM assemblage. IM was in her late twenties at the time of the MWM and self-identified
as a woman of color who is queer and undocumented with a temporary work permit. Her family
moved here from Argentina in 2001, and IM has been involved in local community organization
and immigration rights with her parents and sister since she was very young. She noted that her
love of community and passion for local artists grew from her family’s involvement with
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musicians, artists, and community events. While in college, IM worked with the Mid-South
Peace and Justice Center, local grassroots community groups, and Planned Parenthood. She
recently graduated with an Urban Studies degree from Rhodes College and was working fulltime for Planned Parenthood at the time of the MWM. IM explained that because she is a
woman of color who is queer and undocumented, she has always occupied a very complicated
space and was prompted to participate in the MWM because the election results were a “very
personal attack” on her as well as her community. However, IM decided to participate as a
counter-protester when she learned MWM organizers were excluding immigrants, the LGBTQ+
community, and other marginalized groups in their preparations.
IM opened several photographs as she introduced her nonhuman participants. She
explained the MWM posters in this photograph (see Figure 8) are all interchangeable and have
been used in other events. The poster IM carried as a counter-protester at the MWM said, “My
Feminism will be Intersectional, or it will be Bullshit.” One poster in the photograph that stood
out to IM, “White Silence is Violence” and she explained the MWM was a space where White
women needed to step forward and speak out against the injustices and complex lives that many
in our community face. IM remembers growing up with posters on the walls of her home and
considers them artwork.
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Figure 8. Human and nonhuman 2017 Memphis Women’s March counter-protest participants.
Photographs taken by research participant.
RB assemblage. RB was forty, a Doctoral student, and volunteered with Planned
Parenthood at the time of the MWM. She was born in Memphis and has a large network of
family and friends. Her involvement at Planned Parenthood was an important part of her life and
RB witnessed the difference this organization made in the lives of women in the Mid-South
community. RB was angry and scared by the 2016 election results and reached out to friends
and coworkers who felt the same. A close friend shared she was tired of hearing talk without
actions and mentioned people should “show their work.” RB and her group of friends decided to
show their work by having postcard parties and sent their work to local, state, and national
elected officials. They decided to participate in the MWM as a group and made extra signs for
other participants.
As RB introduced her nonhuman, she got up from her chair and brought her nonhuman to
the table where we were sitting. RB did not just talk about her poster; she invited her poster to
be part of our conversation. She shared that she and a friend made many posters together. RB
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paused as she remembered her friend who had died in 2017 due to complications following
surgery. She took a deep breath and said, “She couldn’t march, but she made the signs for those
who could.” RB focused on her nonhuman and explained that she chose red because she was so
mad (see Figure 9) and decided to say “Justice Has Always Been Radical” because she believes
it is always a revolutionary act to fight injustice. RB noted that her nonhuman resides in a nook
in the front room of her home and she is reminded that now is the time for activism when she
sees her nonhuman.

Figure 9. Nonhuman 2017 Memphis Women’s March participant. Photograph taken by Margie
King.
GM assemblage. GM was in her early seventies at the time of the MWM and shared that
she has a long history of being involved in politics and women’s issues dating back to
participation in Vietnam protests while she was in college. A retired university professor, she
volunteers purposefully to make a difference locally through the Memphis Interfaith Coalition
for Action and Hope (MICAH), the First Congo food pantry, and cuddles babies at Le Bonheur.
GM heard through a friend or on Facebook that an organizational meeting was to be held at the
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public library and she attended that first meeting. She recalls, “I think I was ready after the very
tumultuous primaries and disastrous election. Everything that Trump had campaigned on was
antithetical to what I believed. I was worried, really worried for our country.”
GM remembers getting together with four or five friends to make posters to share with
other participants at the MWM. She picked up her nonhuman participant and explained that she
was deeply concerned about Trump’s verbal attacks and hate-filled stance regarding immigration
via Mexico (see Figure 10). GM chose to carry her nonhuman because of a personal relationship
she had developed with an immigrant family and noted she keeps her nonhuman in her study, “a
special room where I do my work.”

Figure 10. Nonhuman 2017 Memphis Women’s March participant. Photograph taken by Margie
King.
SF assemblage. SF was in her late thirties at the time of the MWM. She was born and
raised in Poland and came to the United States as a young adult to be part of a student exchange
program. She smiled as she recalled how she chose to come to Memphis, “It was a lucky pick, I
closed my eyes and of all the cities on the list, my finger landed on Memphis.” SF graduated
from the University of Memphis, she worked on campus, and her two children attended the
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Campus School. She became a naturalized citizen in 2011 and loved the diverse and friendly
people that call Memphis home. SF explained the election results left her feeling angry and
afraid, and she remembered her children asked her, “Why did the bully win?” SF briefly recalled
the civil war and workers solidarity strikes in Poland. She was a young child but remembered
seeing tanks in the streets of the city where her family lived and sitting on her dad’s shoulders
among a sea of people at several protests. SF wanted to participate in the MWM with her
children because she believed marching with others to protest the election results would provide
a sense of empowerment and belonging during an uncertain time.
SF set photographs on the table in front of us (see Figure 11) and introduced the
nonhumans. She first noted that her children created their own posters; the children picked out
their poster board, decided what they wanted to say, and decorated their poster using stickers and
markers. SF and her husband helped them with the lettering and attaching the string. The family
decided to march for women’s rights; the “Girl Power” and “I March for My Sister” posters, and
a “Our Bodies, Our Business, Our Rights” t-shirt worn by SF conveyed their family’s message.
She recalls how exciting it was to see friends, coworkers, and teachers at the MWM, and
knowing so many people cared about the same thing.
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Figure 11. Human and nonhuman 2017 Memphis Women’s March participants. Photographs
taken by research participant.
AK assemblage. AK was a Montessori teacher at a multi-cultural school and in her late
twenties at the time of the MWM. Her family moved from Houston, Texas to Memphis in 1989
and she described herself as a native Memphian. Family is important to AK and added that they
get together regularly to enjoy local craft breweries, outdoor spaces, or cooking a meal together.
AK likes the revitalization of Memphis but recognizes the pros and cons of gentrification. She
also noted that “our city is very multi-cultural, I feel it is not a predominately White space which
is important, but I also know that Memphis is still very racially charged.” AK stated that she was
“horrified” by the election results and remembers going to her school the next morning and
seeing the children and families who would be impacted by policies and decisions coming from
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the new administration. AK’s mom invited her to participate in the MWM and she accepted
because she had friends protesting in Nashville, Tennessee; Portland, Oregon; and Paris, France,
and felt a sense of solidarity by “doing the same thing, just in different spaces.”
As she introduced her nonhuman, AK brought her poster to the table and set it in a chair
next to her as if to include her nonhuman in our conversation (see Figure 12). She gazed at her
nonhuman as she recalled arriving at the MWM without a poster and feeling she was part of a
community that was about to be involved in something big. AK picked her nonhuman from a
stack of posters that someone else had made and brought to share with others. She chose it
because of the word “FEAR” and explained she felt fear was a big part of the 2016 campaigns.
AK noted her nonhuman conveyed several messages; one was “I will not LIVE in FEAR” and
another “I will not LIVE in FEAR, LIVE in peace.” AK noted even the colors are calming and
there was no anger; just a calm, peaceful message.
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Figure 12. Human and nonhuman 2017 Memphis Women’s March participants. Photographs
taken by Margie King and research participant.
SP assemblage. SP was in her twenties at the time of the MWM, had just finished
graduate school, and transferred to Memphis with her dog for a full-time position with her
employer. SP met a group of women through her roommate and her involvement in their “Doc
Club” provided a sense of community. The Doc Club met once a month for dinner and to watch
and discuss a documentary selected by the host. She loves the personality of Memphis and
enjoyed spending time with her friends at local restaurants, craft breweries, listening to live
music, and area dog parks. SP explained that Barak Obama had been President her whole adult
life. She had assumed that Hillary Clinton would win the election, and the policies and rights
people had taken for granted would remain unchallenged. She was devastated by the election
results and began reaching out to people she knew on Twitter and Instagram in order to find
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people who aligned with her politically. SP noted part of that community included her friends
from Doc Club and they decided to participate in the MWM together.
SP introduced her nonhuman participants through photographs (see Figure 13); one was
taken the day of the MWM and the remaining were taken afterwards. She smiled as she showed
me the photograph of her friends holding the posters designed by her friend who is a graphic
artist. The poster SP chose to carry read, “A Woman’s Place is in the Revolution” because it
spoke to her new involvement in politics and women’s rights. She noted that she kept the poster
in her room because it was a special reminder of the MWM and her new state of mind. Next SP
introduced me to the t-shirt she bought to wear that day, it says “Women’s Rights are Human
Rights” in bright, colorful letters. She wanted to wear something that represented her
involvement in the MWM, and she liked the bright and positive message.
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Figure 13. Human and nonhuman 2017 Memphis Women’s March participants. Photographs
taken by research participant.
HB assemblage. Originally from Philadelphia, HB moved to Memphis in 2012 and was
in her twenties at the time of the MWM. She quickly fell in love with Memphis; the food, the
craft breweries, the outdoor spaces, and especially the people. HB built a community of chosen
family, which included friends and coworkers and even though she has recently moved to
Washington, D.C., she feels “Memphis will always be home.” Her love for politics resulted in
her being active in local political campaigns and in the 2016 Hillary Clinton campaign. HB
remembers feeling certain that Hillary Clinton would win the 2016 presidential race, but woke
up on November 9th feeling angry, terrified, and frustrated. She and a close friend considered
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going to Washington, D.C. for the 2017 Women’s March, but soon learned there would be a
local march in Memphis. HB, her friend, and several coworkers wanted to be part of something
positive and decided to participate in the MWM together.
HB sent photographs (see Figure 14) to me prior to our object-interview, and I opened
them as she began to introduce the nonhuman participants that she wore and carried during the
MWM. She first introduced me to her favorite t-shirt. Her best friend gave her this t-shirt as a
birthday present and she explained that she wears it when she wanted to feel a little more “bad
ass” or part of the women’s rights movement. The remaining photographs included the posters
that HB and her group of coworkers carried during the MWM. HB chose the slogans because of
the powerful meaning each conveyed, and her friend—a graphic artist—designed and printed the
posters for the group. The posters spoke to the need for women to care, the importance of
involvement, and the significance of telling others to do the same. HB and her friend brought
extra posters to give to others in the MWM community.
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Figure 14. Human and nonhuman 2017 Memphis Women’s March participants. Photographs
taken by research participant.
MS assemblage. MS moved to Memphis from Louisiana with her two daughters in
1992. She loved the diversity of Memphis, the revitalization of the downtown area, and the rich
culture and heritage of the Memphis community. MS was in her fifties at the time of the MWM
and for a couple of years had purposefully immersed herself into her community in order to learn
more about other cultures, her biases towards those cultures, and her own White privilege. She
sees Memphis becoming more inclusive; noting the LGBTQ+ Community Center, and the
Midtown and Cooper Young neighborhoods. The tipping point for MS was the 2016 campaign
and election results. MS was collecting data for her dissertation at the time of the 2016 election,
working with second and third graders in an afterschool program. She recalls learning that the
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children she saw at this program every day had never seen a White president and were afraid of
Donald Trump. As a self-identified White, lesbian, married, middle class woman, MS
remembers she was also afraid for her future and that of the LGBTQ+ community. She learned
about the MWM via Facebook and wanted to participate in order to come together as a
community to monitor and resist Donald Trump and the new administration’s policies.
I opened the photographs (see Figure 15) MS sent to me as she introduced the nonhuman
participants that participated with her at the MWM; a banner, a poster, and her t-shirt. First, MS
introduced the Co-Exist banner she carried with her wife and remembered that she participated in
the MWM to promote harmony and respect, not fear or hate. Next, she explained that her poster,
“Women’s Rights are Human Rights,” was a reminder of the work of women before her and the
work that remains to be done. Lastly, the “Our Bodies, Our Business, Our Rights” t-shirt MS
wore spoke to her belief that medical decisions about her body should be between her and her
chosen medical professional, not politicians and the general public.
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Figure 15. Human and nonhuman 2017 Memphis Women’s March participants. Photographs
taken by research participant.
SS assemblage. SS introduced herself as an African American, lesbian, married, middle
class woman who grew up in Memphis. She was in her forties at the time of the MWM and
enjoyed the musical heritage and the increasing diversity of Memphis. SS worked as a
Counselor volunteering in community agencies helping immigrants and others who were in need
of food, shelter, and other community resources. She admired the wonderful work Memphis
non-profits are able to do with limited budgets. SS described the 2016 campaign as “bizarre
political theatre” and remembers being hopeful because the MWM involved so many people

68

wanting real change. She heard about the MWM on Facebook and chose to participate in hopes
of leaving a positive legacy for her daughters and granddaughter.
SS sent photographs (see Figure 16) prior to our object-interview, and I viewed them as
she began to introduce the nonhuman participants that she carried and wore the day of the
MWM. She carried a Co-Exist banner with her wife that conveyed her hope that everyone could
be happy, whole, and feel complete. SS explained that the poster, “We Can, We Have, We
Will,” gave voice to her view that “feminine energy was reawakening, reasserting itself, and
becoming mainstream.” She mentioned that woman used to be queens and she believes they will
lead again. SS also wore a “Our Bodies, Our Business, Our Rights” t-shirt to support women
and their right to make informed decisions for themselves.

Figure 16. Human and nonhuman 2017 Memphis Women’s March participants. Photographs
taken by research participant.
CL assemblage. CL was in her forties at the time of the MWM. She was born and
raised outside of Atlanta, Georgia, has lived in Memphis for over fifteen years, and is a high
school Psychology teacher. She thinks of Memphis as home and noted the growing diversity of
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the city and of the neighborhood where she lives. CL described herself as “political” and
explained that she was part of the political process before she could vote because she found it
interesting. She was confident that Hillary Clinton would win the 2016 election and described
her post-election feelings as anger, frustration, and grief. CL remembered wondering how she
would explain the results to her daughter and added “how do you explain his hatred and visceral
disregard for others to a child?” She heard about the MWM through friends on Facebook and
wanted to participate with her daughter and husband to show her daughter that you have to be
involved and make your voice heard in order to bring about change.
CL propped her nonhumans at the table next to us and began her introductions. First, she
introduced the nonhuman she carried during the MWM, “Women’s Rights are Human Rights are
Women’s Rights” (see Figure 17). CL remembered taking her time designing the poster; she
noted how it gave voice to the cyclic nature of the women’s rights struggle and how the symbol
reminded her of a woman with her arms stretched open in acceptance of others. Next, CL
introduced her daughter’s nonhuman, “Nasty Woman in Training 2024” (see Figure 19), and
explained it emphasized how important it is for her daughter to do the research, decide who she
is in this political world, and not follow others blindly.
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Figure 17. Nonhuman 2017 Memphis Women’s March participants. Photograph taken by
Margie King.
Unfold, reach out, fold in. Like the assemblages above, I struggled to make sense of the
election results and the potential impact on my family and my community. I also had hoped for
a different future, one where difference was valued and accepted. People I loved and respected
were afraid and believed they would once again be relegated to the margins. In response, I
reposted a piece by John Pavlovitz (2016) on my Facebook page (see Appendix H) that
beautifully conveyed why some of us felt a deep sense of loss. I was verbally and publicly
attacked by several conservative friends via Facebook, phone calls, or texts. Their bullying
behavior caught me off guard and it hurt to have my truth become the target of hate. First, I
cried for the future I thought I was losing, but then I felt a strong desire to resist politics and
dominant thought, and fight for new possibilities and futures. Afterall, a woman’s place is in the
resistance (see Figure 18).
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Figure 18. Nonhuman 2017 Memphis Women’s March participant. Photograph taken by Margie
King.
Analysis; thinking differently. As previously mentioned, Braidotti (2011b) posits that
the negative context we currently live in results in fear, insecurity, and negative thinking.
Negative thinking mirrors the world around us, can cause us to question our value and abilities,
and can leave us feeling alone and vulnerable. Prior to the 2016 election, the human participants
of this study expressed possessing a very real hope of change and acceptance. However, their
hope diminished as the results began to indicate a very different future; one where the thought
and values of the dominant subject would remain in place. I will explore this further by working
assemblage experiences with the nomadic theory concepts of difference, politics and political,
and becoming.
Difference. As a reminder, Braidotti (2011b) emphasized how dominant thought views
difference as an exclusionary and negative term; in other words, there is an assumption that
being different from is equivalent to being worth less. According to Braidotti (2011b), “The
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dominant power structures in our system work by organizing differences according to a
hierarchical scale that is governed by the standardized mainstream subject” (p. 28). Human
participants shared personal examples of how being different led to bullying, verbal abuse, and
attacks on personal beliefs during the 2016 election cycle. For example, at the time of the 2016
election KF was living with her very conservative, Republican parents who were pro-Trump and
would frequently belittle her progressive views. While KF felt increasingly confident regarding
her political philosophy and views on social reform, she noticed her parents often dismissed her
opinions as incorrect or unfounded during conversations. KF recalled an interaction with her
mom following the announcement of the 2016 election results:
I was in tears and felt so full of grief. I was also angry. It was like a hall pass was issued
that would allow the cruel treatment of others to continue. My Mom came in my room,
laughed at me and said I was crying because my candidate lost. It spurred a divide
between us. Living with my parents became a little difficult and I felt that I couldn’t go
home and talk to them anymore.
While KF noted she was more confident in sharing and owning her political identify, she
remembered feeling vulnerable and marginalized by her mom’s disparaging remarks. Thinking
with Braidotti’s notion of difference, we see that KF’s mom embraced the predominately
conservative dominant structure of the federal government as she quickly devalued KF along
with her progressive views. The dominant power structures—federal government and parental—
did not value KF’s opinions and deemed her to be different and worth less.
Braidotti (2011b) describes the dominant subject at work to maintain their position of
power as follows, “Difference as pejoration is the term that indexes power according to the
metaphysical arrogance of a subject that feeds structurally upon the bodies of devalorized others”
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(p. 28). Several human participants experienced deep concern pertaining to the potential
restricting or overturning of human rights, such as abortion, marriage, immigration, health care,
and educational opportunities, at the expense of themselves and/or future generations. For
instance, MS described her observations and concerns surrounding the 2016 election cycle:
I was in the afterschool program with second and third graders that were all African
American and it dawned on me that these children had never seen a White President, they
were scared, and I was honestly afraid of what the future would be like for them. And as
a lesbian it was concerning for me because I could tell we were about to roll back time to
a not pretty time and what would everything be like for our community. Because with
that President came the conservatives who had no problem hanging a lesbian or gay
person or transgender person. It was really a scary time and it was so shocking that the
moral compass of our country was so out of whack.
MS observed fear among the children in the afterschool program, recalled violent and alarming
treatment of marginalized others, and wondered if she would ever see transformative change.
According to Braidotti (2011b), “the concept of difference has been poisoned and has become
the equivalent of inferiority” (p. 17). It is the dominant subject who defines normal and
perpetrates their normative view at the expense and exclusion of marginalized others. The
dominant subject strives for stability and “replication of sameness” (Braidotti, 2011b, p. 19)
because this is how the dominant subject maintains their position of power and remains in
control. Braidotti might have us consider how the dominant subject—the conservative Trump
administration—defines normal and how they would perpetuate their normative view. With this
in mind, it is easier to understand MS’s concerns and fears. In order to attain stability, the
dominant subject has attacked the previous administration and pushed to overturn human rights
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advancements legislation. The new conservative administration wants to repeal legislation that
protects populations (e.g., Blacks, LGBTQ+, women, undocumented people, etc.) covered in
civil rights legislation in order to maintain power and control. However, doing so adversely
impacts marginalized others, including the Black and LGBTQ+ communities, who are deemed
different and inferior by the dominant subject.
Leading up to the 2016 elections, human participants recalled having a sense of hope that
dominant thought would begin to change and would consider difference as a positive and
contributory term. Human participants challenged dominant thought through their vote and by
doing so expressed the hope for inclusion and acceptance. There was hope that citizens of the
Unites States would elect their first woman President. However, as the 2016 election results
were confirmed, human participants expressed certainty that positive and inclusionary change
would be reversed, SP recalled:
At that point Obama had been President my whole adult life and we’re moving right
along, right? So, I assumed that Hillary would get elected, things would be fine, human
rights would improve. I was devastated by the election results. It was a reality check for
me, I would have to get involved if I wanted human rights to continue and to improve for
everyone.
The dominant subject—a White, privileged man—won the 2016 election and SP expressed
concern that dominant thought associated with such privilege would begin to rescind
inclusionary progress. Braidotti (2011b) stressed that difference and devaluation by the
dominant subject resulted in marginalized humans and nonhumans who “are missing right here
and now” (p. 172). Working with Braidotti we can contend that marginalized others were
pushed to the margins by the dominant subject and are currently missing from the tables where
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important education, economic, political, and cultural decisions impacting marginalized others
and their communities are being made. SP valued policies that promote the full realization of
human rights and knew her next step would be political involvement with assemblages of
marginalized others to advocate for inclusion and acceptance for everyone. Next I will explore
Braidotti’s concepts of politics and political as illustrated through the assemblage experiences.
Politics and political. Politics are the methods, institutional norms, and protocols utilized
by the dominant subject to maintain their position of power and to control those they govern
(Braidotti, 2011b). Braidotti (2011b) pointed out “reactive melancholia” (p. 21) is perpetuated
by the dominant subject via politics as it replicates the same dominant thought and continues to
maintain their “dogmatic and hegemonic exclusionary power structures” (Braidotti, 2011b, p.
19). Several human participants pointed out how chaos and fear dominated the 2016 campaign
and overshadowed those who promoted a future where difference could be embraced and valued.
In particular, AK described the 2016 election as “a fear-based election, the whole thing was
surrounded in fear and uncertainty.” As the 2016 election results were confirmed, human
participants recalled initially feeling afraid, devastated, angry, and/or discouraged as they began
to realize the impact the 2016 election results would have on their lives and those in their
community. RB recalled how she felt following the 2016 election:
I was devastated. I was sitting with two co-workers in our office just crying. I had not
cried at that point and one said, ‘I didn’t think that they hated us.’ It was this feeling that
I thought we were farther on misogyny then we were, and it was so sad, and it was also
so scary because he, President Trump, was terrifying you know?
AK recalled the fear and chaos of the 2016 campaign and RB described how her hope was
replaced by fear and sadness. Braidotti (2011b) deemed politics as restrictive and repetitive
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actions that “leave the structure of power basically untouched” (p. 269). Braidotti might have us
consider how politics perpetuated by the dominant subject resulted in a negative climate that
resulted in the fear, sadness, and/or a sense of injustice felt by human participants. The initial
melancholic reaction by human participants was partially in reaction to their loss of hope for
meaningful and inclusionary change, and that the dominant subject would maintain their position
of power and continue to govern.
As previously mentioned, becoming political involves the critique and resistance of
societal and institutional norms and practices. Braidotti (2011b) claimed a nomadic subject
becomes political in order to “resist the present, more specifically the injustice, violence, and
vulgarity of the times, while being worthy of our times, so as to engage with them in a
productive, albeit it oppositional and affirmative manner” (p. 268). Within their introductions,
the human participants briefly explained why they participated in the MWM. Becoming political
involved resisting the Trump administration’s proposed roll back or reversal of policies and
human rights that human participants believed were important to build on, not tear down.
Consider the following examples. SF remembered her decision to protest with her elementary
school aged children:
My kids asked me why did the bully win? I remember protesting for Solidarność with
my dad back in Poland when I was growing up, I was 5 maybe 6. So, I felt that it would
be important for my children to see all those people marching for equal rights and to
protest the bully.
Additionally, AK described her decision to participate as a way to resist proposed policy changes
and to walk for her school community:
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My school was a very diverse, international community. I would go to school each day
and look into the faces of co-workers and students who were going to be directly affected
by the policies of this new administration. Seeing those faces and the thought of people
losing their jobs, their homes, and their rights, how could I not march for them?
Likewise, KF chose to push back against proposed changes to abortion rights and immigration
rights by walking for people close to her. She recalled, “I felt a responsibility to march for other
people who wouldn’t march for themselves. Like one of my friends who secretly had an
abortion and immigrant families like my boyfriend’s.” While the specifics varied, human
participants were not content to live with the negativity and pain inflicted by the dominant
subject. Braidotti (2011b) determined that becoming political is more effective when it
disengages from negativity and cultivates positivity. Reasoning with Braidotti helps us
recognize that a growing desire to disconnect from the negative led human participants to resist
the dominant subject, become political, and stand up for what they believed was right for
themselves, their family, and their community. Human participants decided to critique and resist
the 2016 election results by choosing to peacefully participate in the MWM which took place on
January 21, 2017, the day after the inauguration day ceremony.
A political mindset also led to the human participants pursuing rhizomatic connections
with other like-minded others in order to critique and resist dominant thought. Braidotti (2011b)
described nomadic theory as affirmative and relational in that “each nomadic connection offers
at least the possibility of an ethical relation of opening out toward an empowering connection to
others” (p. 3). Consider RB, she remembers feeling angry and vulnerable following the 2016
elections. She began to frequently connect with a group of friends who had similar feelings in
order to talk and process their experiences. RB recalled:
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For the first time in my life, I have a strong group of female friends. One of my female
friends challenged our group. She was like I want to see your actions. I don’t want to
hear you talk or complain, show your work. ‘Show your work’ became a very important
phrase among my female friends and in our community. We would get together and have
postcard parties and we wrote to congress people and we got together before the
Women’s March and made signs. We brought a lot of signs with us and gave them to
people at the March who didn’t have one.
For RB, becoming political began by connecting with strong female friends in order to ‘show
your work’. Braidotti (2011b) asserted, “the need for a ‘double-edged vision’ of critique and
creativity that goes beyond complaint and denunciation to offer empowering alternatives” (p.
277). Through Braidotti we recognize the critique and creativity in postcard and letter writing
campaigns, as well as involvement in community organizations such as Planned Parenthood,
Memphis Interfaith Coalition for Action and Hope, and Mariposas Collective empowered human
participants. For RB specifically, ‘Show your work’ became an avenue to reject and undo the
dominant thought and provided her empowering alternatives to experience and explore.
In addition, human participants crafted and/or connected with nonhumans, creating
assemblages where instead of binary opposites, humans and nonhumans became “allies in a
process of becoming” (Braidotti, 2011b, p. 31). For instance, AK described her interconnection
with her nonhuman participant (see Figure 11) and offered this AK assemblage message:
I remember a group of students from the Memphis College of Art had a big stack of
posters to share. I grabbed this one because of the word ‘fear’ and I remembered how
fear was a part of the whole election process. It was also my way of taking a stance
against how Trump as a candidate was feeding off fear and I was not going to give him
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something to feed off of. Also, if you look the words ‘live in’ are in the peace sign, so
it’s like ‘I will live in peace, I will not live in fear’.
Additionally, SS explained the purpose of the SS assemblage message (see Figure 15), “We can,
We have, We will, it’s saying that it's already been done, we're doing it now, and the future is
going to change. I'm just putting you on notice, it's going to happen.” Furthermore, the t-shirt
HB wore (see Figure 13) conveyed a different message during the 2016 campaign then it did for
the MWM:
My shirt says, 'The Future is Female'. When I put it on I feel better, more powerful, a
little more bad ass. This shirt was tied to the Clinton campaign, just this idea that a
woman was going to be President. By the time I wore it for the Memphis Women’s
March, it was much more about how women would be the future and how women having
a seat at the table is the right path forward.
The human/nonhuman assemblages highlighted above composed affirmative messages of hope
and provided a glimpse of the potential for a different, inclusive future. As Braidotti (2011b)
explained, “nomadic thought rejects melancholia in favor of the politics of affirmation and
mutual specification of self and other in sets of relations or assemblages” (p. 6). In other words,
it was through relational human/nonhuman assemblages that human participants began to emerge
from the reactive melancholia they experienced following the 2016 election. Rather than
reactive melancholia, human participants began to experience the positivity of difference and the
affirmative potential of becoming.
Becoming. As explained earlier, becoming is an empowering process toward change, it
is a state of not-yet with no endpoint (St. Pierre, 2016). In other words, the transformative
process of becoming is ongoing; you do not suddenly become. Human participants described the
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2016 election results as the catalyst that fed their desire to critique dominant thought and resist
the new administration’s threats of policy changes that would push them and/or others further
into the margins. Braidotti (2011b) noted that becoming takes place in the margins. For some
women, this meant participating in the MWM and becoming political for the first time. SP was a
first-time participant and she shared:
I was never engaged politically and leading up to the 2016 election I took progress for
granted. I was devastated by the election results and knew I had to get involved if I
wanted women’s rights and human rights to continue to progress. I was looking for
community and people who felt the same way, because here in Memphis you just want to
feel that community. I wanted to champion for women.
On the other hand, IM understood the MWM protest organizers to be excluding and further
marginalizing people, so for her becoming political meant participating as a counter-protestor.
She described the event that led to her decision:
My parents had been organizers for a long time, even while living in Argentina. Just
before the Women’s March, my parents helped organize an immigrants’ rights
meeting/rally at city hall. People spoke, they gave their testimonies, and someone asked
if they were going to participate in the Women’s March. None of the organizers knew
anything about it, no one from the Women’s March organizational committee had
reached out to the immigrant community or the mosques or the imams. I felt hurt and
betrayed for my parents, but they made the decision to join the Women’s March, and I
made the decision to join a counter-protest with the Memphis Feminist Collective. My
participation was in response to the Women’s March not in collaboration with the
Women’s March. Intersectionality and intentionality and the censorship of people who
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are at the margins, that had been my life’s work, so it made sense and that was how I
joined this movement.
Human participants roamed the margins and it was in the margins where they experienced
positive interconnections with like-minded human and nonhuman others. Thinking with
Braidotti (2011b), we see that transforming the negative involves reworking “these events in the
direction of positive relations” (p. 293). The human participants of this study recognized feeling
hurt and angry following the 2016 election, and yet they also felt worthy to move beyond the
negative. It is in the margins where the smaller assemblages of this study found a starting point,
took lines of flight, reached out and made positive interconnections, and continued their process
of becoming.
Unfold, reach out, fold in. During our conversations, several women noted where their
nonhuman participant currently resides. The GM assemblage nonhuman inhabits the home
office, the RB assemblage nonhuman nestles with other nonhumans in a nook near the front
door, the IM assemblage nonhuman is considered to be a piece of art and dwells in the art room,
and SP and HB continue to interconnect with and wear their nonhumans. Three human
participants gifted their nonhuman participants to me. I was honored by their generosity and
relocated them to my study area, creating a new assemblage along with other inspirational
nonhumans (see Figure 19). It seemed perfectly natural to invite them into my home as I unfold,
reach out, fold in, and continue becoming. Next, I will introduce the McWherter assemblage,
explore unfolding and interconnections, and consider theoretical connections.
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Figure 19. A new assemblage. Photographs taken by Margie King.
McWherter Assemblage
Introduction. As previously mentioned, hundreds of MWM posters were donated to the
University of Memphis McWherter Library Special Collections Department and were available
to students, staff, and faculty for research projects. I selected 52 posters—the McWherter
assemblage—representing different causes and varying in size and design to be nonhuman
participants during object-interviews (see Figure 20).

83

Figure 20. Nonhuman participants from the McWherter assemblage. Photographs taken by
Margie King.
Prior to each face-to-face object-interview, I displayed the McWherter assemblage
around the entire study room in order to surround the human participants and myself during the
interview. For the Skype participants, I placed images of the McWherter assemblage into a
PowerPoint so the women could view them during our object-interview. The McWherter
assemblage was viewed and/or experienced by each human participant, and human participants
were asked to share any memories/stories that were triggered by the McWherter assemblage
during our object-interview. In the next section, I will explore how the smaller assemblages
entangled with the McWherter assemblage.
Analysis; thinking differently. It is worth repeating here, Braidotti (2018) stressed the
relational nature of the nomadic subject and described it as “flowing in a web of relations with
human and non-human others” (p. 4). As a result of human and nonhuman relationships, the
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nomadic subject has the “capacity to affect and to be affected” (Braidotti, 2011b, p. 307). It is
through these repeated interconnections and purposeful relationships with humans and
nonhumans that the nomadic subject resists dominant thought and continues the empowering
process of becoming. Braidotti (2011b) noted:
The inward-looking individual fails to see the interconnections as part and parcel of
his/her nature and is thus inhibited by an inadequate understanding of him/herself. The
truth of self lies in its interrelations to others in a rhizomic manner that defies dualistic
modes of opposition. (pp. 310-311)
In other words, interconnections are key to the process of becoming. Becoming is never done in
isolation. Rather it is made possible by interconnections that generate other interconnections.
Next, I will explore the small assemblage interconnections with the McWherter assemblage
utilizing the nomadic theory concepts of becoming and affirmation.
Becoming. Becoming—an ongoing and empowering process—involves the critique and
resistance of societal and institutional norms and practices. Braidotti (2011b) further expounded,
“Processes of becoming are such forms of resistance, in that they aim at empowerment and the
enhancement of what subjects can do (their potentia)” (p. 120). Put another way, potentia is
enriched when positive connections encourage continued unfolding and interconnections with
others. For example, as a counter protester IM detailed that her involvement in the MWM was in
response to the organization committee’s lack of inclusion of those already marginalized in our
community. However, as IM explored the McWherter assemblage she paused, gazed
thoughtfully at a nonhuman participant (see Figure 21), and remarked:
I think this one ‘A Woman’s place Everyone is in…The #Resistance’ it’s a dedication
and it’s not just for the person holding this, but extends beyond their own place in this
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world, which ultimately that’s the movement, and is being part of something bigger too,
like a collective, but this person specifically points it out. That’s interesting and I like the
connection to human rights. It’s hard to argue against human rights, right?

Figure 21. Nonhuman participant from the McWherter assemblage. Photograph taken by Margie
King.
The positive interconnection between IM and the McWherter assemblage encouraged
continued unfolding and interconnections. Braidotti (2011b) explained the importance of
positive interconnections in the becoming process:
Thus, the ethical relation is essentially a matter of affinity: being able to enter a relation
with another entity whose elements encourage positive encounters. They express one’s
potentia and increase the subject’s capacity to enter into further relations, grow, and
expand. (p. 96)
Simply put, positive interconnections create a web of support that encourage empowerment and
sustainability. As a counter protester, IM was able to unfold and interconnect in an affirmative
way with the McWherter assemblage which contributed to her process of becoming.

86

Additionally, MS unfolded and experienced positive interconnections with the
McWherter assemblage (see Figure 22):
I look at these posters and they remind me of the different reasons people were there, of
the generations, and all the men that showed up that day. ‘Our Daughters are Watching’
was an important reminder for me that other generations are watching how we fight for
them and their future. This one, ‘I Can’t Believe We Still Have to Protest this ShIT,’ I
remember a lady and it was her birthday and she was like 80 and she held that sign. She
had walked for women’s rights way back in the day. Oh my gosh, there was an energy
there that was ‘we’re not done yet’ and that was amazing to see and to feel. I love, ‘We
Won’t Give Up. We Won’t Give In.’ That’s what that March was all about, we’re still
protesting this shit but we’re not giving up and we’re not going anywhere. The ‘Black
Lives matter, Women’s Rights are Human Rights’ and the ‘No Human is Illegal We’re
Not Going Back in the Closet’. To me the overall picture was that we are all created
equal and all of us have rights and they all need to be honored.
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Figure 22. Nonhumans participants from the McWherter assemblage. Photographs taken by
Margie King.
The positive interconnection MS experienced with the McWherter assemblage evoked
empowering memories of MWM human and nonhuman participants as well as provided her hope
for an alternative future. Braidotti (2011b) again emphasized the importance of positive
interconnections:
By entering into affirmative ethical relations, the processes of becoming…engender
possible futures. They construct possible worlds through a web of sustainable
interconnections. This is the point of becoming: a collective assemblage of forces that
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coalesce around commonly shared elements and empower them to grow and to endure.
(p. 96)
In other words, positive interconnections with like-minded others transform negative affects,
reveal the becoming subject’s potentia, and encourage further positive interconnections. By
building a web of positive interconnections, Braidotti’s becoming subject experiences a sense of
belonging, empowerment, and hope. As a result, MS dared to dream of a different future and
was empowered to see her potentia in that future.
Affirmation. As a reminder, affirmation is the transformation of negative affects through
positive encounters and interconnections with others. As Braidotti (2011b) noted, “Political
activism can be all the more effective if it disengages the process of consciousness-raising from
negativity and connects it instead to creative affirmation” (p. 277). Working through negative
affects with others leads to empowerment, hope, and the consideration of alternative futures. For
example, KF recalled watching the human and nonhuman participants as they gathered for the
MWM, “I remember scanning the crowd and thinking there are SO many people here. It was
really powerful, and I felt hopeful because I was not alone.” As KF gently looked through the
McWherter assemblage, she paused and reflected upon one nonhuman (see Figure 23):
‘Our Daughters are Watching Us’ that is very powerful for me. I can flip that and say my
mom is watching. I think my mom makes excuses for not sticking up for herself, her
confidence is very low, and she feels uneducated. The more conversations we have,
she’s started to ask questions, like ‘what do you think about this’ or ‘why do you feel that
way.’ I can tell she’s been thinking. Even though I’m a lot younger, I think our
conversations have helped her gain confidence and a better understanding of this
movement.

89

Figure 23. Nonhuman participant from the McWherter assemblage. Photograph taken by Margie
King.
As a reminder, KF had expressed feeling powerless and isolated following the 2016
elections. Considering Braidotti’s notion of affirmation will allow us to better understand how
KF was able to move beyond the negativity. The opposition KF encountered the day following
the election was replaced by the recognition of her potentia which positioned KF to disengage
from the negativity. The positive interconnections with the MWM human and nonhuman
participants—represented by the McWherter assemblage—empowered KF to unfold and
consider alternative futures that included her mom.
Likewise, HB felt empowered by the number of human and nonhuman MWM
participants and noted how the positive interconnections resulted in a sense of community,
purpose, and hope. Braidotti (2011b) noted, “What is positive in the ethics of affirmation is the
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belief that negative affects can be transformed” (p. 288). HB recalled arriving at the MWM, and
shared the first impressions and memories the McWherter assemblage evoked (see Figure 24):
I remember that initial moment of turning the corner onto Adams and just being
overwhelmed by how many people were there and all the signs and all the beautiful
messages that people are putting out there. The signs showed the breadth of the
movement because it started as a Women's March, but it turned into a ‘everything we
hold dear march’ and you could see that represented across the signs. Just by making
these signs and standing with them, it was powerful to know that so many others felt like
you did. Like ‘Black Lives Matter, Women’s Rights are Human Rights’ that whole list I
think that's everything we were protesting on one sign. There is this much larger sense of
comradery and I think that was true of the March as well. We were all there for each
other. Oh, Audre Lorde, I think that is such an important mentality for women in general
is that understanding that everyone’s burdens are different, everyone’s coming from
different places, but we have to lift each other up no matter what. It’s a beautiful image.
The ‘Marching for my Sisters’ shows community and I think that was the case at the
Memphis March and is what resonates with me. The kind of community where we’re all
here for everyone and you’re welcome here.
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Figure 24. Nonhuman participants from the McWherter assemblage. Photographs taken by
Margie King.
HB emphasized the positivity and empowerment she experienced during the MWM and
stressed the important contribution made by the nonhuman participants. For HB, nonhuman
participants were key to facilitating a sense of comradery and purpose among MWM human
participants. According to Braidotti, positive interconnections with human and/or nonhuman
others can provide a space for growth and becoming. Consequently, the negative affects HB
experienced following the 2016 election were interrupted by the positive interconnections with
both human and nonhuman participants. Instead of continued isolation and negativity, HB
experienced empowerment, affirmation, and positive passion.
Unfold, reach out, fold in. My first encounter with the McWherter assemblage resulted
in a very positive interconnection. I mingled with over 200 nonhumans in one corner of the
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McWherter Library Archive Department, and as I slowly touched and read each one, memories
of nonhumans, humans, sounds, emotions, and the urban landscape raced through my mind as if
I was watching a MWM documentary. The community represented by the causes listed on the
‘Black Lives matter, Women’s Rights are Human Rights’ (see Figure 24) nonhuman participant
triggered memories of chants, faces, and cheers of encouragement from onlookers. As I
reflected on the ‘A Woman’s Place is in the Resistance’ and ‘Resistance is Built on Hope’ (see
Figure 26) I was reminded that Princess Leia was an agent of the Rebel Alliance, who became a
member of the Imperial Senate, and who later became General Organa of the Resistance. She
was empowered, becoming, and she worked in the margins with marginalized others. Also, the
generational diversity in attendance the day of the MWM was inspiring. Young children in
wagons and strollers, older children holding signs, groups of friends, families, and some who
rolled as others walked. We sang happy birthday to a woman for her 80th birthday, and her
nonhuman read ‘I Can’t Believe We Still Have to Protest this ShIT’ (see Figure 25).
Interconnecting with the assemblages of this study helped me move beyond the negativity and
provided a space for my becoming.
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Figure 25. Nonhuman participants from the McWherter assemblage. Photographs taken by
Margie King.
Braidotti (2018) petitioned her readers when she wrote, “I want to plea for monistic
affirmative politics grounded on immanent inter-connections and generative differences: a
transversal composition of multiple assemblages of active minoritarian subjects, of many ‘people’
who are no longer missing” (p. 22). For me, it was very special and empowering to sit with the
MWM human and the nonhuman participants. It was an honor to hear both human and the
nonhuman participants say, ‘I am here’ and ‘I do matter’ and ‘I am no longer missing’. After all,
“‘we’ are in this together” (Braidoitt, 2011b, p. 294), and WE—human and nonhuman—will
continue to be in this together.
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Chapter 5
In and of itself this post-qualitative feminist study is an assemblage made up of other
assemblages. This work has provided a space where humans (e.g., theorists, academics, authors,
women who marched, other marchers, onlookers, researcher) and nonhumans (e.g., studies,
journal articles, poetry, urban spaces, interviews, posters, t-shirts, photographs, puzzles) have
unfolded, reached out, and folded in other humans and nonhumans. These positive
interconnections have transformed the pull of negative affects and offered affirmative
possibilities. For this post-qualitative feminist study, object-interviews with 11 women—who
participated in the MWM—and nonhumans were utilized in order to explore the interconnections
of the MWM and the women and the nonhuman objects, and the relational knowledge generated
by the interconnections between the human and nonhuman MWM participants. The following
research questions guided this study:
1. What are the interconnections of the MWM and the women and the nonhuman
objects?
2. What experiences materialized from these interconnections?
3. How did the interconnections shift subject positions following the MWM?
In this final chapter I will discuss the research questions for this study in relation to nomadic
theory, explore how positive interconnections prompted further becomings for participants, and
conclude by sharing affirmative futures engaged in by some participants as they moved toward
“social horizons of hope” (Braidotti, 2011b, p. 267).
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Research Question 1: What are the interconnections of the MWM and the women and the
nonhuman objects?
Braidotti (2011b) wrote how dominant subjects organize difference hierarchically and
distribute negative value to marginalized ‘others’—human and nonhuman—in order to govern
and retain their positions of power. The dominant subject prefers to maintain their power
positions and the stability that is cultivated by the negative affects of dichotomous thinking
(Braidotti, 2011b). As a result of the negative affects imposed by dominant subjects,
marginalized others often experience reactive melancholia and find themselves feeling hurt and
vulnerable (Braidotti, 2011b). Nomadic theory offers an alternative for marginalized others.
Stressing the relational nature of the nomadic subject, Braidotti (2011b) emphasized how each
interconnection offers the possibility of future and empowering interconnections with others.
Nomadic theory helps explain why participants of this study did not remain inward focused or
stationary, rather they chose to unfold and seek positive interconnections with human and
nonhuman others.
Prior to the 2016 election, the human participants of this study described possessing hope
for change, inclusivity, and acceptance. However, this hope diminished as the election results
implied that dominant thought and values would remain intact. Several participants expressed
initially feeling a sense of anger, grief, and/or fear of what the future would look like for them,
their family, and their community. In response, human participants began to unfold and reach
out to like-minded family, friends, and coworkers in order to sort through recent events and
make sense of the new administration’s proposals. This was their first positive interconnection
following the 2016 election. As word of the Women’s March in Washington, D.C. spread and
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participants learned of the local MWM, human participants were ready to become political and
resist dominant subjects.
Empowered by their first positive interconnection, human participants from this study
made plans to participate in the MWM with family, friends, and/or coworkers. While human
participants unfolded, reached out, and folded in positive affects from positive interconnections
with humans, they also described positive interconnections with nonhumans. Braidotti (2011b)
acknowledges the relational nature of nomadic theory and invites us to consider the impact
positive interconnections with nonhuman others can have on a nomadic subject. Human
participants carefully selected and/or created, and carried the banners and posters and/or wore tshirts that summarized their firm commitment to a belief or conviction that inspired them to
participate in the MWM. Doing so changed the former binary opponents into allies who worked
together to critique and resist dominant thought (Braidotti, 2011b). The positive interconnection
between human and nonhuman participants resulted in positive and empowering assemblages
who mobilized together as part of a larger assemblage made up of protestors and counter
protestors in downtown Memphis on January 21, 2017.
Research Question 2: What experiences materialized from these interconnections?
Braidotti (2018) described the relational nature of the nomadic subject as “flowing in a
web of relations with human and non-human others” (p. 4). Braidotti (2011b) raised the point
that movement via repeated and purposeful interconnections with human and nonhuman others is
essential for the nomadic subject and noted that an inward-looking individual will miss
opportunities to seek transformative interconnections. The movement and momentum of
repeated positive interconnections can be understood as the nomadic subject unfolds positive
affects to the world, reaches out to positive interconnections with human and/or nonhuman
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others, folds in the affects of positive interconnections, and continues to purposefully repeat to
seek positive interconnections (Braidotti, 2011b). As a reminder, unfold, reach out, fold in are
used in this work to describe the movement and momentum of repeated positive
interconnections.
Human participants described feeling angry, afraid, and vulnerable following the 2016
elections; however, as human participants began to unfold, reach out, and fold in they shared
how positive interconnections changed their thinking and prompted them to become political
(Braidotti, 2011b). The affirmative activity of becoming political resulted in empowering
‘potentia’ and additional positive interconnections as human participants continued to unfold,
reach out, and fold in with human and nonhuman others. Braidotti (2011b) explained that
becoming involves, “subversive moves of detachment from the dominant system of
representation” (p 7). By reviving movement, a nomadic subject can unlearn and resist dominant
thought, and persist in the process of becoming. Next, I will explore the experiences that
materialized during positive interconnections as recalled by human participants.
In the days immediately following the 2016 election, human participants gradually began
to unfold and reach out to like-minded others among their family, closest friends, and/or trusted
co-workers. Braidotti (2011b) emphasized that nomadic theory is relational and each
interconnection, “offers at least the possibility of an ethical relation of opening out toward an
empowering connection to others” (p. 3). Human participants described these initial encounters
as safe spaces where they began to share feelings and fears, found trusted camaraderie, and
began to fold in positivity and affirmation. Three human participants shared the experience of
initially unfolding and reaching out to members of their family. One human participant recalled
climbing into bed with her mom and younger sister the night of the election. She asked her mom,
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“What are we going to do tomorrow?” Her mom replied, “I really don’t know, but I know we
have each other.” She found comfort in her mom’s reply and folded in her mom’s honesty and
trust in family. Two human participants struggled with trying to explain the election results to
their elementary aged children. Mock elections were held at their children’s schools, Trump lost
those elections, and the children considered him to be a bully. They did not understand why so
many adults wanted Trump to be president. The genuine conversations they had with their
children led to empowering interconnections and folding in of genuine innocence. In contrast,
unfolding and reaching out to her family led to another human participant’s decision to
participate in the MWM with counter protestors. She learned through her parents the MWM
organizers were excluding marginalized people. This human participant folded in the years of
community activism work with her parents and stepped out to resist continued exclusion with
counter protestors. Thinking with Braidotti, we recognize that human participants in this study
did not remain inward focused, instead they chose to unfold and reach out to connect with others.
Braidotti would see this movement as a first step to empowering interconnections with others.
As we will see, these initial positive interconnections provided momentum toward involvement
in other interconnections with humans and nonhumans who brought positivity and affirmation
with them to share and carry to the next positive interconnection.
Human participants also recounted their first interconnections as they began to unfold and
reach out to trusted coworkers and close friends following the 2016 election. Braidotti (2011b)
points out, “All becoming takes place in a space of affinity and in symbiosis with positive forces
and dynamic relations of proximity” (p. 30). Four participants recounted unfolding and reaching
out to coworkers to process their hurt, grief, and shock. Human participants described these
positive interconnections resulted in support, empowerment, and a renewed commitment to resist
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being shoved back into the margins. Two human participants reached out to the female friends
who gathered to watch the 2016 election coverage. They recalled folding in the support and
wisdom offered by their friends which lead to a desire to resist dominant thought and work in the
margins. As a result of her family berating her with dominant thought, one human participant
was more comfortable unfolding and reaching out to her boyfriend and his mom. Folding in this
positive interconnection helped her become more confident with her difference and to look for
other empowering opportunities. Braidotti (2011b) explained that in order for change to take
place, the nomadic subject must desire change. The lines of flight and zigzag patterns formed
through these first positive interconnections slowly loosened the power held by the dominant
subject and empowered the human participants to desire change and choose to resist and become
political. All human participants shared they first heard about the MWM through friends,
coworkers, and/or social media sites they followed. Their response was to once again unfold and
reach out, this time to nonhuman participants as they prepared to participate in the MWM.
A desire for change and to become political led human participants to positive
interconnections with the nonhuman participants they would hold, carry, and/or wear during the
MWM. The nonhuman participants became their allies as they worked together to critique and
resist dominant thought (Braidotti, 2011b). Two human participants described t-shirts they wore
prior to the MWM as empowering and represented the hope they held for a future that included
women in leadership positions. They unfolded and reached out to these nonhumans because
their message and purpose was even more relevant following the 2016 election. These positive
interconnections resulted in folding in empowerment and a restoration of hope for affirmative
futures that include women. Human participants fondly recalled creating MWM posters with
friends who previously gathered to write local, state, and federal politicians; making MWM
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posters with their children; meeting their nonhuman at the MWM for the first time; and pulling a
nonhuman—a repeat protest participant—from her art room the morning of the MWM. Braidotti
helps us think nomadically and better understand how working in the margins alongside
nonhuman allies led to additional positive interconnections, resulted in continued motion, and
contributed to their process of becoming.
Continued movement led to additional positive interconnections as these new
assemblages unfolded, reached out, and folded in with humans and nonhumans at the MWM.
Braidotti (2011b) stressed the relational nature at the heart of nomadic theory and the importance
of positive interconnections, “They express one’s potentia and increase the subject’s capacity to
enter into further relations, grow, and expand” (p. 96). Human participants recalled being
surprised to see people they knew from work, school, or their neighborhood, as well as the
numbers of onlookers who waved and cheered throughout the MWM. Witnessing the numbers
of humans and nonhumans as they gathered for the MWM, the diversity of the humans, and of
the causes represented by the nonhumans left human participants thinking, as one recalled, “I’m
not alone anymore.” Braidotti might have us consider how connecting with a variety of others
not only leads to empowerment, but builds a sustainable web of support. The initial positive
interconnections provided the new assemblages momentum to reach out to human and nonhuman
others and cultivated interconnections with a larger community of like-minded others.
The memories and interconnections described by human participants as they reconnected
with the McWherter assemblage recreated an empowering space. Human participants paused,
reflected, and recalled memories and visual images the nonhuman allies among the McWherter
assemblage evoked. Braidotti (2011b) described nomadic memories as a “creative force that
gives the ‘wretched of the earth,’ as Fanon put it, a head start toward the world-historical task of
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envisaging alternative world orders and more humane and sustainable social systems” (p 32). As
previously detailed, as human participants connected with nonhuman participants, memories of
the MWM came to the forefront in the form of personal encounters with human and/or
nonhuman others, recalling sounds or chants, and affirmative thinking prompted by the MWM.
For example, ‘A Woman’s place Everyone is in…The #Resistance’ and ‘No Human is Illegal
We’re Not Going Back in the Closet’ and ‘Black Lives matter, Women’s Rights are Human
Rights’ brought back memories of the community that was present the day of the MWM. ‘I
Can’t Believe We Still Have to Protest this ShIT’ prompted the memory of singing happy
birthday to another human participant and the respect held for the veteran protestor. ‘Our
Daughters are Watching’ reminded several humans of their responsibility to other generations.
One human participant renamed the MWM the “everything we hold dear march” as she mingled
with the McWherter assemblage. The nomadic memories evoked by the positive
interconnections with the McWherter assemblage were affirmative and empowering for human
participants. As we will see, these positive interconnections contributed processes of becoming
and consideration of potential affirmative futures.
Research Question 3: How did the interconnections shift subject positions following the
MWM?
Subject positions are social constructions that help us understand ourselves and how we
relate to others in society (Torren, 2001). Prior to the 2016 election, human participants in this
study described possessing hope for continued change, inclusivity, and acceptance. However,
following the 2016 elections, human participants described fear regarding what the future may
look like and uncertainty of how they would fit. Braidotti (2011b) discussed the process of
becoming and noted, “My emphasis falls on the potential becoming, the opening out—the
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transformative power of all the exploited, marginalized, oppressed minorities. Just being a
minority, however, is not enough: it is only the starting point” (p. 41). Participants recognized
the positive interconnections they experienced with human and nonhuman others and noted
change in their self-perceptions following the MWM.
Prior to the MWM, participants described themselves as women who were single or
dating, mothers or daughters, volunteers or employees or students, where they lived, sexual selfidentity, and/or racial self-identity. Thinking with Braidotti, purposeful and repeated positive
interconnections contributed to the process of becoming and resulted in human participants
experiencing transformation change in how human participants described and understood
themselves changed following the MWM. One human participant noticed women were missing
from spaces where important decisions were being made and she believed she had the training
and possessed a skill set that would make a valuable contribution to decision making. She went
on to say:
I feel it is a really important time to be involved in that conversation as someone who
isn’t a white male who isn’t from a military background. It became very, very important
to me to be in those spaces and to help make a difference.
Following the MWM and in anticipation of earning her PhD, she began searching for spaces
where she could be involved in government conversations and decision making. Six human
participants viewed their responsibility to future generations differently following the MWM.
What was previously viewed as a role or assigned responsibility transformed into an investment
in the education and empowerment of younger generations so they could flourish and thrive.
Two human participants described seeking opportunities to invest in others by having
conversations with teenagers or reading with children who were learning English, whereas
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before the MWM they did not feel equipped or confident in their ability to build relationships
with children outside of their family. Another human participant saw a shift in her understanding
of her relationship with her own children:
I want them to have choices. I want them to be strong and educated. I want them to be
able to create their own lives without being directed by somebody whose only thing is
greed. I was fighting for them and their future.
Positive interconnections associated with the MWM led to empowerment for human participants
and a deep desire to support and empower others. Braidotti (2011b) explains that becoming
nomadic involves a subject unlearning how she sees herself and a desire for change. Next, I will
highlight additional examples how positive interconnections empowered human participants
following the MWM and self-perceived changes in subject positions.
Four human participants described feeling more confident and empowered in their ability
to take action. As a reminder, Braidotti (2011b) described the processes of becoming as, “forms
of resistance, in that they aim at empowerment and the enhancement of what subjects can do
(their potentia)” (p. 120). Two women recognized a confidence in their political identity that did
not exist prior to the MWM. They were now more comfortable with their progressive views and
could confidently voice their views and opinions to people who held a different political stance.
Additionally, one human participant realized the positive interconnections from the MWM
empowered her to understand herself in a new way, she explained how she saw this shift:
I think after the March was a definitive moment for me to commit to being active. It was
definitely a catalyst and I think for a while I was sitting in Memphis thinking 'someone
really needs to do something about all of this' and then I realized I could do something. I
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think the March was the moment that made me realize that I can act, and I can stand up
for what I believe in.
The confidence to act on what she believed in was a new image that she embraced and built upon.
Finally, one human participant began to take pride in herself. She shared:
I think that the March made me very proud to be a female. I think growing up we were
taught that it was a role to play, sort of negative or a barrier of how far you could get or
what you should do. For the first time I was very proud that I was born a woman, I don’t
feel less because I am a woman and I don’t need to lower my standards or myself or my
ideas or where I think I can go or what I can do just because I am a woman.
The positive interconnections experienced by human participants with human and nonhuman
others before, during, and after the MWM, contributed to confidence, empowerment, and a new
understanding of self and potentia. Human participants became increasingly aware of their
potentia through purposeful and repeated positive interconnections with human and nonhuman
others. Braidotti (2011b) explained the importance of positive interconnections, “They express
one’s potentia and increase the subject’s capacity to enter into further relations, grow, and
expand” (p. 96). Positive interconnections created a web of support that encouraged
empowerment and hope for change where human participants began to imagine new possibilities
and affirmative futures.
Affirmative Futures
As previously mentioned, dominant subjects often feel threatened by change, whereas the
nomadic subjects equate change with new opportunities (Braidotti, 2011a). Nomadic
subjectivity is a collective process that involves repeated interconnections and purposeful
relationships with others in order to create change in the form of “social horizons of hope”

105

(Braidotti, 2011a, p. 14). In other words, positive interconnections experienced by the nomadic
subject contribute to empowerment, becoming, and imagining alternative futures where
difference is not viewed as a negative term, but as positive and full of potential. During the
object-interviews, human participants shared that imagining affirmative futures led to
noteworthy and life-changing decisions.
The object-interviews were conversations that reflected a moment in time, a snapshot of
where each human participant was positioned at the time of our interconnection. Since
becoming is an empowering process toward change, a state of in-between with no endpoint,
human participants continued their processes of becoming following the MWM. Each woman
shared how the positive interconnections surrounding the MWM led to introspection and
transformative decisions. KF completed her master’s degree and accepted a job with a Memphis
corporation, where she is involved in developing and maintaining community engagement and
charitable programs. SF acquired a position on a cancer research team whose purpose is to
develop health promoting interventions for childhood cancer survivors. SS and GM each
volunteer with different non-profit community agencies where they assist refugees and
immigrants with securing housing, education, health providers, and acclimating to their new
communities. CL described feeling an urgency to help shape and support area youth, which
prompted her decision to switch careers, teach high school AP psychology, and develop
meaningful relationships with her students. Four women accepted university positions in order
to become decision makers and support young adults; AK as a medical residency coordinator,
MS as a clinical research coordinator, IM as a urban studies program coordinator, and SP as a
leadership program coordinator. RB completed her PhD, moved to California, and accepted a
federal job in cyber deterrence in order to become involved as a woman at the table making
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important cyber security conversations. Lastly, HB moved to Washington D.C. and accepted a
position as a web manager with the Alliance for Justice (AFJ), a progressive judicial advocacy
group who monitors federal judicial appointments and provides a liberal perspective on legal
issues. HB recalled her early involvement with AFJ:
I got here about six weeks before Kennedy retired so I dove right into the Kavanaugh
hearings. I probably spent 10 days on the steps of the Supreme Court at rallies for work
and I very much wanted to be there.
Unfolding and reaching out and folding in led participants to new positive interconnections in
new spaces and allowed them to grow in and through others in unexpected ways (Braidotti,
2011b). Instead of feeling worth less, the repeated and purposeful empowering interconnections
contributed to worthiness, allowing participants to feel worthy of transformative change that
included social horizons of hope. By enduring together with human and nonhuman others,
participants were able to defeat the powerful pull of negativity.
Conclusion In-Between and Not-yet
In conclusion, the purpose of this post-qualitative feminist study was to explore the
interconnections of the MWM and the women and the nonhuman objects, and the relational
knowledge generated by the interconnections between humans (e.g., the women who marched,
other marchers) and nonhumans (e.g., posters, banners, t-shirts, pink pussyhats, and/or
photographs). Braidotti’s nomadic theory provided an alternative way to think about power,
difference, relationship, and change. Thinking differently and exploring the positive
interconnections between the temporary ‘We’ created by the human and nonhuman assemblages
has contributed to the process of becoming for this study’s participants and myself, as well as the
post-qualitative literature.
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However, it seems pretentious to claim there is a conclusion to this work while it remains
in-between and not-yet with no endpoint and nomadic. There are potentials and possibilities that
open up in the middle when work focuses less on what has been achieved and more on what is
emerging (Jackson & Mazzei, 2017). As you may recall, becoming is the movement at the heart
of nomadic theory (Braidotti, 2011b). While this work appears to be nearing an end, it actually
continues becoming and moving in-between the MWM and the writing and the not-yet with no
endpoint. Such movement opens up new possibilities and spaces to explore, even though our
current context has changed in unexpected ways.
A lot has changed since the MWM and during the writing of this study. Humans and
nonhumans continue to protest for Women’s rights, Black Lives Matter, LGBTQ+ rights, gun
control, environmental concerns, immigration rights, and abortion in the United States. Mass
shootings and school shootings in the Unites States continue at alarming rates. Discrimination,
victimization, and microaggression remains prevalent among the LGBTQ+ community. Brown
children have been separated from their parents at the United States border and placed in cages
while the family waits for an immigration hearing. Our environment continues to be in the
throes of climate change, and wildfires, storms, and flooding are increasing in frequency and
strength. We are in the middle of a pandemic; at the time of writing this section at the beginning
of July 2020, over 10,500,000 cases of COVID-19 have been confirmed world-wide and nearly
2,600,000 of those confirmed cases are in the United States. Cities and states enacted stay at
home orders, our nation’s political leaders delayed action and placed blame elsewhere, and the
black community has been hit disproportionally harder by the COVID-19 virus. The stock
market plummeted, and the unemployment is higher than it has been since the Great Depression.
We are entering the fifth week of protests demonstrating against systemic anti-Black racism,
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state-sanctioned violence inflicted on Black communities, violation of civil rights,
murders/lynching of Black men and women, and a lack of justice for members of Black
communities. We have leaders who call agitators ‘good people’ following one protest and label
peaceful protesters ‘thugs’ following another protest. Dominant thought continues to devalue
and relegate minority ‘others’ to the margins as we continue to see disparities, violence, and
chaos in our current context. Instead of a conclusion, allow me to interconnect with Braidotti
and nomadic theory in order to consider and respond differently in the midst of our chaotic times
and current politics.
Braidotti (2011b) noted how the dominant subject is threatened by change, wants to
maintain their position of power, and uses politics and institutional norms and protocols to
govern and remain in control. Following the 2016 U.S. elections, dominant subjects normalized
their ideas and lies through repeated repetitions in order to construct their truth and dominant
thought. Dominant subjects bully individuals who hold different views, label the media as ‘fake
news’, and continue to devalue marginalized others. Remember, to be different from is viewed
as worth less. Which leads to the question of how does nomadic theory work in our current
context? As a reminder, the dominant subject prefers stability but the becoming nomadic subject
desires change. Braidotti (2011b) strongly encouraged marginalized others to stop looking
inward and living with pain, and instead choose to unfold and reach out and fold in the positive
affects of positive interconnections with like-minded human and nonhuman allies who work
together to critique and resist dominant thought. Positive interconnections in this study involved
devoting time with and energy to human and nonhuman family, friends, and community.
Thinking with Braidotti’s nomadic theory we recognize the need to look for ways to encourage
the flow of positivity and affirmation that are not currently sustained by our current context.
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Braidotti (2011b) emphasized that the becoming nomadic subject needs to unplug from the
dominant system, unlearn and resist dominant thought, and persist in the process of becoming.
Future qualitative studies should critique the human/nonhuman binary, note the
importance of the human and nonhuman alliance, and promote human and nonhuman
interconnection. Object-interviews involving human and nonhuman participants would allow
researchers to explore how assemblages work and how positive interconnections with human and
nonhuman allies contribute to becoming within a variety of contexts and politics. Work focusing
on becoming political and utilizing object-interviews to collect assemblage experiences while
acknowledging the value and worth of human and nonhuman allies. Thinking with multiple
theories and readings can be used to ask how the theory works and open up creative and
affirmative solutions to challenges experienced by communities. Additionally, in order to extend
this work while it remains in-between and not-yet with no endpoint and nomadic, it would be
valuable to use object-interviews to reach out and fold in with old and new human and
nonhuman assemblages during the upcoming presidential campaign and election in order to
connect and explore positive interconnections and the process of becoming.
As I reflect on the MWM, I also remember that Deleuze & Guattari (1987) mentioned, “a
society is defined by its lines of flight” (p. 216), and power structures are “defined much more by
what escapes them” (p. 217). Millions of people defined themselves as they took ‘lines of flight’
through participation in the 2017 Women’s March and/or in concurrent local marches. Deleuze
and Guattari (1987) also noted how movement causes straited spaces to become smooth and this
can be seen in photographs of the MWM which captured city streets becoming smooth spaces
where humans and nonhumans as a collective assemblage walked or rolled or were carried in
protest and filled the straited space of downtown Memphis. Human participants desired change,
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became political, and reached out and folded in the positive affects of interconnections with
human and nonhuman allies during and after the MWM, as evidenced by their participation in
local March for Our Lives, Black Lives Matter, 2018 Women’s March, Keep Families Together,
and March for Science protests and/or rallies. For the human participants of this study, positive
interconnections such as those experienced before, during, and after the MWM contributed to
their process of becoming and resulted in empowerment, growth, and imagining new
possibilities.
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Appendix A
Participant Consent Form
I agree to take part in a dissertation study titled “Humans and Nonhumans Becoming
Political: Moving Beyond Chaos, Negativity, and Uncertainty” which is being conducted at the
University of Memphis under the direction of Dr. Susan Nordstrom and Dr. Alison HappelParkins in the Department of Counseling, Educational Psychology, and Research. My
participation is voluntary; I can refuse to participate or stop taking part at any time
without giving any reason, and without penalty. I can ask to have information related to
me returned to me, removed from the research records, or destroyed.
I am aware that the purpose of this study includes my experience as a social
protest/movement participant and the objects I carried during the 2017 Memphis Women’s
March. I will not benefit directly from this research. If I volunteer to take part in this study I
will be asked to take part in an object-interview, a possible follow-up interview if needed, and to
provide feedback/response data to the researcher. Depending on my desire for involvement in
this study, I can expect my participation to last from 1 hour to 3 or more hours, and can vary
from participation in a 1-hour object-interview to providing feedback/response data to the
researcher on transcription and data analysis. No discomforts or stresses are expected during the
interview or study process. There is no more than minimal risk related to participation in the
study. If my reflection on experiences leads to any type of emotional upset, the researcher is
prepared to give me contact information for community mental health services.
I give permission for my collected stories/observations to be used by Margie King for this
study as long as my name is kept confidential. The only people who will know that I am a study
participant are Margie King and her dissertation committee. Information provided by me will
remain confidential and will be disclosed only with my permission or as required by law. An
exception to confidentiality involves information revealed concerning suicide, homicide, or child
abuse that must be reported as required by law or if the researcher is required to provide
information by a judge. Individually identifying information, such as my name, will not be
published in connection with this study. All results and all tape recordings from this study will
be protected with a pseudonym and this name will be used on all of the research records. All
data, recordings, and records will be kept in a locked filing cabinet located in an office space that
can be locked when the researcher is not present. The data will only be available to the
researcher. Data, recordings, and records will be destroyed 5 years following the completion of
the study.
There is a possibility that photographs of the 2017 Memphis Women’s March that I have
taken and photographs of the objects that I carried may be used in this research (i.e., dissertation
defense, dissertation) or for additional purposes (i.e., presentations, publication). Since I may be
recognized as a study participant, the researchers are requesting that I specify if photographs can
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be used for study purposes. I can contact the researcher at the email address below if I would
like the opportunity to review copies of the photographs.
Photographs I have taken or photographs of the objects I carried can be used:
For research purposes. (Initial one):
For additional purposes. (Initial one):

Yes

No

Yes

No

The researcher will answer any further questions about the research, now or during the
course of the project, and can be reached by telephone (Margie King 901-371-6703 or Dr.
Susan Nordstrom 901-878-9141) or email (Margie King: making4@memphis.edu or Dr.
Susan Nordstrom: susan.nordstrom@gmail.com or Dr. Alison Happel-Parkins:
ahappel717@gmail.com). My signature below indicates that I understand the procedures
described above, my questions have been answered satisfactorily, and I consent to participate in
this study. I have been given a copy of this form.
Margie King
Name of Researcher

_________________________
Signature

Phone: 901-371-6703

E-mail: making4@memphis.edu

_________________
Name of Participant

__________________________
Signature

__________
Date

__________
Date

Additional questions or problems regarding your rights as a research participant
should be addressed to The IRB at Administration 315, Memphis, TN 38152, 901.678.2705 or
irb@memphis.edu.
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Appendix B
Potential Participant Email
Hi [insert potential participant’s name],
My name is Margie King and I am a doctoral candidate at the University of Memphis. I
am writing to ask if you would agree to participate in my research by sitting with me for an
interview. My research involves women who participated in the 2017 Memphis Women’s
March (MWM) and objects that were carried or worn during the MWM.
I anticipate a one hour-long interview with each participant, with the possibility of a
thirty-minute to one hour-long follow-up object-interview if needed. Participation is completely
voluntary and you can chose to stop the interview or leave the research at any time. If you are
interested in participating or have any questions, please contact me.
Thank you so much,
Margie King
University of Memphis
making4@memphis.edu
901-371-6703
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Appendix C
Referred Participant Email
Hi [referred participant’s name],
My name is Margie King and I am a doctoral candidate at the University of Memphis.
[Name of participant] is participating in my research and thought you also may be interested.
My research involves women who participated in the 2017 Memphis Women’s March (MWM)
and objects that were carried or worn during the MWM. I am writing to ask if you would agree
to participate in my research by sitting with me for an interview.
I anticipate a one hour-long interview with each participant, with the possibility of a
thirty-minute to one hour-long follow-up object-interview if needed. Participation is completely
voluntary and you can chose to stop the interview or leave the research at any time. If you are
interested in participating or have any questions, please contact me.
Thank you so much,
Margie King
University of Memphis
making4@memphis.edu
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Appendix D
Face-to-Face Participant Letter
A Note from Margie:
Thank you for agreeing to partner with me for my dissertation research. I am providing some of
the questions from the object-interview guide for you to read and think about prior to getting
together. I hope this will give you a better understanding of what we will be talking about during
our time together.
I would like the object-interview to feel like a conversation that involves you and the object or
objects that you chose to talk about. I am using a broad and open definition of “object’ for this
research. An object my be a building or place (like the Courthouse or a specific spot along
Second Street where we marched) where we could visit together, or something smaller (like a
poster or hat or photograph) that we could have with us during the object-interview.
I would like to propose that we meet at the McWherter Library on the University of Memphis
campus for the actual object-interview. I will reserve a private room in the library and will pay
for your parking. If the McWherter Library is not convenient or if you no longer live in
Memphis, we can make arrangements to meet at a place that would be convenient for you and
where we would not be interrupted during our time together, which could last an hour or longer.
I would like your permission to record our conversation and to photograph the objects we
discuss. Our conversation will involve some of the following questions:
1. Tell me about yourself prior to participating in the Memphis Women’s March (for
example: family, job, where you live, etc.).
2. What motivated you to participate in the Memphis Women’s March?
3. For each object you brought, please:
a. Introduce the object (for example: what is this object, where did you find it, what did
this object mean to you before the 2017 Memphis Women’s March, etc.).
b. Tell me how the object connects you to the 2017 Memphis Women’s March (for
example: why did you chose to carry/wear this object, what is significant about it,
what memories/stories does this object bring to mind, etc.).
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4. How does this object contribute to:
a. The 2017 Memphis Women’s March.
b. Your memories/stories of the 2017 Memphis Women’s March.
c. To you as a person following the 2017Memphis Women’s March.
5. Are there objects you did not bring with you that you connected you to the 2017
Memphis Women’s March?
a. If yes, what are they?
b. Tell me a little about this/these object(s).
c. Would you like to visit them together?
6. Tell me about yourself following participation in the Memphis Women’s March.
7. How did participating in the Memphis Women’s March:
a. Connect you to like-minded others?
b. Change your involvement in your community or social causes?
c. Change how you react/adapt to the negativity generated by everyday politics and
social inequities?
For now, gather the object(s) you want to bring with you for our interview. I will be contacting
you soon to set a day and time for our interview. Please contact me if you have any questions or
comments about the object-interview or any other aspect of my research.
Thank you so much!
Margie King
making4@memphis.edu
901-371-6703
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Appendix E
Skype Participant Letter
A Note from Margie:
Thank you for agreeing to partner with me for my dissertation research. I am providing some of
the questions from the object-interview guide for you to read and think about prior to getting
together. I hope this will give you a better understanding of what we will be talking about during
our time together.
I would like the object-interview to feel like a conversation that involves you and the objects that
you chose to talk about. I am using a broad and open definition of “object’ for this research. An
object my be a building or place (like the Courthouse or a specific spot along Second Street
where we marched) where we could visit together, or something smaller (like a poster or hat or
photograph) that we could have with us during the object-interview.
Thank you for agreeing to have this conversation via Skype. Select a space that will minimize
potential interruptions during our time together, which could last an hour or longer. I would like
your permission to record our conversation and to photograph the objects we discuss. Our
conversation will involve some of the following questions:
1. Tell me about yourself prior to participating in the Memphis Women’s March (for
example: family, job, where you live, etc.).
2. What motivated you to participate in the Memphis Women’s March?
3. For each object you brought, please:
a. Introduce the object (for example: what is this object, where did you find it, what did
this object mean to you before the 2017 Memphis Women’s March, etc.).
b. Tell me how the object connects you to the 2017 Memphis Women’s March (for
example: why did you chose to carry/wear this object, what is significant about it,
what memories/stories does this object bring to mind, etc.).
4. How does this object contribute to:
a. The 2017 Memphis Women’s March.
b. Your memories/stories of the 2017 Memphis Women’s March.
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c. To you as a person following the 2017Memphis Women’s March.
5. Are there objects you did not bring with you that you connected you to the 2017
Memphis Women’s March?
a. If yes, what are they?
b. Tell me a little about this/these object(s).
c. Would you like to visit them together?
6. Tell me about yourself following participation in the Memphis Women’s March.
7. How did participating in the Memphis Women’s March:
a. Connect you to like-minded others?
b. Change your involvement in your community or social causes?
c. Change how you react/adapt to the negativity generated by everyday politics and
social inequities?
Please contact me if you have any questions or comments about the object-interview or any other
aspect of my research.
Thank you so much!
Margie King
making4@memphis.edu
901-371-6703
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Appendix F
Borrower’s Agreement
Special Collections Department, University
Libraries
126 Ned R. McWherter Library
Memphis, TN 38152-3250
Office: 901.678.2210
Fax: 901.678.8218
E-mail: lib_sc@memphis.edu
Borrower’s Agreement
I ______________________________ of ________________________________________ am
borrowing _____________________________________________________________________
with the understanding that it will be returned to the Special Collections Department on
__________________________. Further, I will return said material(s) to the aforementioned
department in the same arrangement and physical condition that I received them. If for any
reason I cannot return it/ them to the department, or it/them have become damaged in any
manner, I will call 901.678.2210 to provide explanation and details immediately. If the material
is damaged or destroyed while in my possession, I understand that the University Libraries
consider me liable for its replacement or a sum sufficient for its replacement.
Materials used for publication, displays, etc. will be clearly marked and credited: “Courtesy of
the Department of Special Collections, University of Memphis Libraries” or “Original in
possession of the Department of Special Collections, University of Memphis Libraries.”
Date: ________________ Signature: _______________________________________________
Printed Signature: _______________________________________________________________
Mailing Address: _______________________________________________________________
E-Mail Address: ________________________________________________________________
Phone: ___________________
If acting under the auspices of another, print his/her name below:
______________________________________________________________________________

Department Head’s Authorization: _________________________________________________
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Appendix G
Object-interview Guide
Object-Interview:

Date:

Time:

Introduction:
My name is Margie King and I am a doctoral student at the University of Memphis. The
Memphis Women’s March was my first march/protest and I decided to become involved for
several reasons, a few include: 1) recent social injustices/movements, 2) the 2016 Presidential
campaign and election results, and 3) the fear, anger, and uncertainty expressed by family,
friends, neighbors, co-workers, and classmates was troubling. I am originally from St. Louis,
Missouri. My husband and I moved from Houston to Memphis almost 30 years ago and have
raised our four daughters here. I have grown to love this city and the very special people that
call Memphis home. I have had the pleasure of building relationships with and serving people in
our community, and I hope to continue to give back to our community after I graduate.
I want you to know I am proud that we can say that we participated in the Memphis
Women’s March and am very grateful that you have agreed to be a participant in my dissertation
research. Today we will sit together and talk about your experiences at the Memphis Women’s
March, the object(s) you brought with you, and the objects in this room; this is called an objectinterview. During our conversation, I will ask you several questions that I have prepared. You
may choose to not respond to any or all of these questions. I will also take notes and I may make
a few sketches. I take notes and sketch to help me remember things and details. I have asked for
your permission to record our conversation and take a few photographs, and thank you for
allowing me to do so. Later today, I will transcribe our conversation and use the transcription for
analysis for my dissertation research. I will keep our conversation confidential and you will not
be identified individually. Instead of your given name, I want you to choose a pseudonym that
will be used if I find the need to use names when I write my dissertation. What name would you
like me to use during this study? _____________. I may contact you if I need clarification or
have any questions; is that ok with you? Once I am finished using the recording, I will delete it.
Consent form:

131

Please sign read this consent form. By signing it, you are indicating that you are willing
to take part in today’s interview. I have a copy for you.
Do you have any questions before we begin?
Research Question 1: How do the women describe themselves as they reflect upon events
leading up to the Memphis Women’s March?
Lead Question 1A: Tell me about yourself prior to participating in the Memphis Women’s
March.
A. Tell me a little about yourself (e.g., family,
job, where you live, favorite things to do
etc.)
B. Prior to the Memphis Women’s March,
what would you normally do on a sunny
Saturday?
Lead Question 1B: Tell me about you and your Memphis.
A. How long have you lived in Memphis?
B. Prior to the Memphis Women’s March,
what were some of your favorite things
about the Memphis area?
C. Prior to the Memphis Women’s March,
what is something you would like to see
changed in Memphis?
Lead Question 1C: Explain to me the events and/or circumstances that led to your decision
to participate in the Memphis Women’s March. What motivated you to participate?
A. Described what was going on in the
community? Nationally?
B. What was the tipping point for you? What
made this so personal?
C. How did you first hear about the Memphis
Women’s March?
D. What did you expect to see/happen at the
Memphis Women’s March?
Research Question 2: How do the women describe the object(s) they carried, wore, and/or
witnessed during the Memphis Women’s March?
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Lead Question 2: Tell me about the object you brought with you.
A. Introduce the object (for example: what is
this object, where did you find it, what did
this object mean to you before the 2017
Memphis Women’s March, etc.).
B. Tell me how the object connects you to the
2017 Memphis Women’s March (why did
you chose to carry/wear this object, what is
significant about it, what memories/stories
does this object bring to mind, etc.).
Research Question 3: How do the women describe the human/nonhuman experience of the
Memphis Women’s March?
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Lead Question 3: How does this object contribute to:
A. The Memphis Women’s March?
B. Your memories/stories of the 2017
Memphis Women’s March?
C. To you as a person following the
2017Memphis Women’s March?
Research Question 4: How do the women describe themselves following the Memphis Women’s
March?
Lead Question 4: Tell me about yourself following participation in the Memphis Women’s
March. How did participating in the Memphis Women’s March:
A. Change you (in your personal,
professional, and/or community life).
B. Connect you to like-minded others?
C. Change your involvement in your
community or social causes?
D. Change how you react/adapt to the
negativity generated by everyday politics
and social inequities?
Finally, take a moment to reflect on the posters that surround us in this room, and
tell me how does it feel to sit here and see these posters that were carried during the 2017
Memphis Women’s March?
Is there anything else you would like for me to know?
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Appendix H

Here’s Why We Grieve Today
November 9, 2016 / John Pavlovitz
I don’t think you understand us right now.
I think you think this is about politics.
I think you believe this is all just sour grapes; the crocodile tears of the losing locker room with
the scoreboard going against us at the buzzer.
I can only tell you that you’re wrong. This is not about losing an election. This isn’t about not
winning a contest. This is about two very different ways of seeing the world.
Hillary spoke about a diverse America; one where religion or skin color or sexual orientation or
place of birth aren’t liabilities or deficiencies or moral defects. Her campaign was one of
inclusion and connection and interdependency. It was about building bridges and breaking
ceilings. It was about going high.
Trump imagined a very selective America; one that is largely white and straight and Christian,
and the voting verified this. Donald Trump has never made any assertions otherwise. He ran a
campaign of fear and exclusion and isolation—and that’s the vision of the world those who voted
for him have endorsed.
They have aligned with the wall-builder and the professed p*ssy-grabber, and they have cosigned his body of work, regardless of the reasons they give for their vote.
Every horrible thing Donald Trump ever said about women or Muslims or people of color has
now been validated.
Every profanity-laced press conference and every call to bully protestors and every ignorant
diatribe has been endorsed.
Every piece of anti-LGBTQ legislation Mike Pence has championed has been signed-off on.
A huge portion of our country has declared these things acceptable, noble, American.
This is the disconnect and the source of our grief today. It isn’t a political defeat that we’re
lamenting, it’s a defeat for Humanity.
We’re not angry that our candidate lost. We’re angry because our candidate’s losing means this
country will be less safe, less kind, and less available to a huge segment of its population, and
that’s just the truth.
Those who have always felt vulnerable are now left more so. Those whose voices have been
silenced will be further quieted. Those who always felt marginalized will be pushed further to
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the periphery. Those who feared they were seen as inferior now have confirmation in actual
percentages.
Those things have essentially been campaign promises of Donald Trump, and so many of our
fellow citizens have said this is what they want too.
This has never been about politics.
This is not about one candidate over the other.
It’s not about one’s ideas over another’s.
It is not blue vs. red.
It’s not her emails vs. his bad language.
It’s not her dishonesty vs. his indecency.
It’s about overt racism and hostility toward minorities.
It’s about religion being weaponized.
It’s about crassness and vulgarity and disregard for women.
It’s about a barricaded, militarized, bully nation.
It’s about an unapologetic, open-faced ugliness.
And it is not only that these things have been ratified by our nation that grieve us; all this hatred,
fear, racism, bigotry, and intolerance—it’s knowing that these things have been amen-ed by our
neighbors, our families, our friends, those we work with and worship alongside. That is the most
horrific thing of all. We now know how close this is.
It feels like living in enemy territory being here now, and there’s no way around that. We wake
up today in a home we no longer recognize. We are grieving the loss of a place we used to love
but no longer do. This may be America today but it is not the America we believe in or
recognize or want.
This is not about a difference of political opinion, as that’s far too small to mourn over. It’s
about a fundamental difference in how we view the worth of all people—not just those who look
or talk or think or vote the way we do.
Grief always laments what might have been, the future we were robbed of, the tomorrow that we
won’t get to see, and that is what we walk through today. As a nation we had an opportunity to
affirm the beauty of our diversity this day, to choose ideas over sound bytes, to let everyone
know they had a place at the table, to be the beacon of goodness and decency we imagine that we
are—and we said no.
The Scriptures say that weeping endures for a night but joy comes in the morning. We can’t see
that dawn coming any time soon.
And this is why we grieve.
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